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SHEYKH BALİ EFENDI'S REPORT ON ·THE FOLLOWERS 
OF SHEYKH BEDREDDIN · ·· :.. ··. 

Andreas Tietze 

The Iate Professor W. -Minorski, in his article on Sheykh Bali 
Efendi, the cadi of Sofia (d. 1553), - «Sheykh ' Bali-Efendi on 'the 
Safavids», BSOAS) vol. 20 (1957); 437-450 ~ treats in detail the 
Sheykh's letter to the Grand Vezir Rüstem Pasha on the history, 
beliefs, and practices of the Kyzylbash; buton p, 448 he also briefly 
mentions Bali Efendi's report on the follow~rs of Sheykh Bedreddin 
of Simavna, who according to this report at that .tiırie were stili 
continuing their activities in the remote area of Deli Orman. This 
memorandum had been mentioned, and ·a sectioii :from it- had been 
published, by Köprülüzade Mehmed Fu'ad in his · «Bemerkungen ·zur 
Religionsgeschichte Kleinasiehs» (Mitteilungen zur osmanisehen 
Geschichte) vol. 1 [1921/22], 203-222), written at the ·oceasion of 
the appsarance of Franz Babinger's article «Schejch Bedr ed-din» 
in Der Islam) vol. 11 · (1921), 1:.106: In -a footnöte- ori.-p.: 212 ff. Köp
rülü quotes the document after ·a: printed conimentary of Yazıcızade 
Mehmed's Mul)ammedıye· (Isma'l.L J:Iaqqı Brüsevi, Feral;ıu r-rüJ:ı) 

Bulaq, 1256/1840). Since the docllı:üent has ·- to my knowledge- ne
ver been published in extensö, it may ~e usefu:ı 'to · publish :it here 
from an early 17th century copy in ~ codex .of mixed collectanea 
(University of California at Los Angeles Research · Library, Special 
Collections Division, codex 898, T 6-325). 

Text (no ·pagination) 

Sofyali Bali efendi merJ.\ümun ba:Zı melaJ.ıide \ı:aqqmda ve 
zenadiqa ~aqqmda paye-i serTr-i a'laya gönderdükleri 'ari:uii şüreti
dür. 
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Çiih selatın-i namdar 
ve xavaqin-i 'ali-miqdar 

fi nefsi 1-emr J;ıafı:?-i din-i mübindür 
ve J;ıami-yi sünen-i Seyyidü 1-mütselindür. 

her-gah-ki J;ıabl-i metin-i şer'-i mübin 
der ta'aruz-i ktiffar 
ve melaJ;ıide-i bed-kirdar /dan 

nev'an bir 'uqde vaqi' ola 
benan-i rum1;ı u sinan ile ol ~uqdeyi J:ıall eylemek 

ve her vaqt-ki dayire-i fesiJ;ıa-i 'arşa-i islamdan 
a'mal-i qabil;ıa-i erbab-i bed' ü küfr u Za.lalden 

fi I-cümle noqta-i tagayyür_ bula, 
tig-i ti:z 
ve xancer-i. xün-riz 

ile ol noqtayi J:ıakk ·edüb giderme-k 
serdar-i zı-qadr 

ve padişah-i üli 1-emr 
olanlara lazimdur. 

Eyle olsa, 
şeyx Bedreddin-i Simavi el-maşlüb 
ve 'inde llah el-magrub 

: . 

neslinden Çelebi Xalife demeg-ile ·meşhür bir kirnesne 
ki zall u muill . 
ve mux.tell u muxil 

serdar-i mela];ıide-i bed-kirdar 
ve . ser-çeşme-i zenadiqa-i zalalet-~ar . . 

qati'-i J;ıabl-i metin-i şer'-i mübin, 
rafi':-i din-i zalalet-ay'in, 

ser-leşker-i günırahan 

ve ser-xayl-i ehl-i bagy u tugyan/dur, 
vilayet-i Dobrice ve Deli Orman ahalisi -
bil-'umüm la'netü Ilah 'aleyhim1-

şeyx-i mezbürdan inabet 
ve tariqa-i baP,lasına iradet 

ge türü b 
her-gah bir yere gelüb 

cem'iyet qılduqlarında meclislerinde şarab u rubab, 
ixvan u axevat, 



zenan u gilman 
lıazirün olub 

şeyx.-i gümrah-i xöd-perest 
badeden ev-gar [u] m~st 
qadeh derdest 

naşl}. u pend[e] agaz itdükde 
ve ser-firazlıq idüb 

«Cennetde şarab gelür didükleri şarab 
bu şarab-i gam-zida 
ve fera:l}.-baxşa/dur 

ve Kevşer didükleri leb-i dilher 
ve şeyxüii kelimat-i ıayyibesi 
ve enfiis-i qudsiyesijdür 

ve l}.üri didü.kleri 
işbu gelinler ve duxterlerdür 

ve gilman didülderi 
işbu civanlar ve emredlerdür 

ve cennet didü.kleri 
işbu dünyadur-ki süfre-i l:laqdur, 
cemi'-i ni'am-i ilahi bundaduı·. 

Umür-i axiret ve 'ulema ve rüsüm 
fehm itdü.kleri gibi degüldür 
çlurüb-i emşal idüginden gafillerdür" 

deyü nice hezellyat 
ve mühmelat 

ve küfnyat 1 söyleyüb 
"Ve bu saqf-i ırünii sanmaiiuz kim fena bulacaqdur 
ve bu mül:küii şahibi daxı mülkinden taşra olacaqduı·, 

belki insandadur, 
her kim insani bildi, [Köprülü: I:Iaqqı bildi.] 

o Er I:Iaqdurf [Köprülü: Ana 1-Haqq!]" 
o didükleri [Köprülü: didükde] 
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ol furuq-i zalle ve milisidin ve mürldüı cümlesi "Er I;faq" deyüb 
;ıeyx.-i bi-sedada süc'üd idüb o 

"Pir-i men xuday-i men, derviş u dervişan 
fKöprülü : derviş dervişanel deyüb 

şai:n'lara yüf denilüb o 

deriliı-i ~ulematda melı [Köprülü: md, w ith question mark] 

- ·~-- .. -- -- - --- -
~0 
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çanaq, beri çanaq olub 
sedd-i şerl'ati yıqub 

Ye'cüc u Me'cüc mi~al nice fesad u fitneye ba'i§ . 
ve nice sade-dil ehl-i hevanun 'aqidesi na-paldigine 

sebeb olurlar 
ve bil-cümle o ser-xalqa~i müfsidln . · 

ve ser-pence-i m~dln/üii 
noqta-i vücüdların şafl;ıa-i 'alemden 9,akk etmek. 

gayretü d-dm Iiliahi 1-metm 
ve l;ıamiyetü ş-şer'i 1-mübm, 

farz-i 'ayn, ·belki 'ayn-i fari:dur. 
Ba xuşüş emr-i padişa.bi . 

ve ferman-i şeheD.§ahl 1 ile·· 
bir cami'-i şerif bina qıl[ın]mişdur, 

evqat-i xamse eda olunmadıgmdan gayri 
şalat-i cum'a daxı qılınmayub 
gav u xer-xane olub : , ... ·. · · 
mücerred gendülere sera-perde-i 'ayb-püş qıl.mışlardur, 

ne an-ki ol cami'-i şerlfüii binasi J:iasbeten lillah 
vaqi' olmış ola . 

"wa min an-nasi man yattaxigu min düni llahi andadan 
yul;ıibbünahum ka-):ı,ubbi Ilahi" · {Sura· ·2 :16f)) 

J;ı.asb-i :b,alleri vaqi' olmışdur_. 

Ol gümı·iliuii xöd xa!Ifeleri cihanı tutmı'şdüi', · 
ne an-ki ancaq Dobruca vilayetine maxşüş ola. 

Vel-l;ı.aşıl-i ·kelam, padişah-i dm u qadr 
ve şehenşah-i üli 1-emr 

olanl~ra vacib ve laiim ve · ehemdür-ki 
"ya ayyuha llagma amanü künü a·nşara Ilahi" : (Sura 61 :14) 

emrine şaiİlım:-i dilderi iıri[ti]şal ·idüb . 
ma.tı.zan ~ya-yi merasim-i şerı:'at -· 'azze ve a'la -
kelimetü Ilahi 1-'ulya içün bu muqaddime.:i i:alal u ix:tilale 
ba'i~ olanlarun· miıqtei:a-i şer'-i şerif üzre ·~aqlarından 
gelmesine emr-i şerif-i 'all-şan v.arid ola. 

Xuşüş-i qıssanuii vuqu'ına· itla'-i tam 
ve yaqm-i ternam 1 olunmagın · 

i~ar-i ma hüve 1-):ı,aq olunuh 
'ala vechi ·ı~ıcaz ve 1-icmal 



:ii:avfan 'iı.ni t-t~di' ve 1-imla.l, 
~amiyeten ve gayr.eten, 

la gara.Zan ve ma:raZa:n 
turab-i bab-i sa'adete 'a.rZ olund.i. 

Baqi emr u ferman der-i 'adluiidur. · 

Translation 
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Copy of a memorandum (tarz) concerning certain apostates and 
atheists, which the Iate Balı Efendi of Sofia sent to the foot of the 

_ lo~ty throne. · 

Since the renowned sultans· and mighty emperors are par excel· 
lence the preservers of the revealed faith and the protectors of the 
practices of the Lord of the Prophets, whenever there occurs - so to 
speak -. a knot in the strong rope of the revealed sacred law from 
the opposition of · the evii-doing Infidels and apostates, it is the duty 
of the mighty commanders and disposing rulers to undo this knot 
using lances and spearheads as their flııgers, and whenever hideous 
dots of ~evolutionary, impious, misguided acts disparage -the wide 
expanse of- the world of Islam, to erase· these spots with the sharp 
sword and the blood-shedding dagger. · 

.. Therefore [·be it -known that] a certain Chelebi Khalife, the 
[spiritual] descendent of Sheykh Bedreddin of Simayna, the one 
punished by execution and hit by God's wrath, [has appeared), . a 
misguided man misguiding oth~rs, subverted and subversive, the 
commander of the evii-doing apostat~s. the fountain~he~d of the 
İnaleficent atheists, the tearer of the strong rope .of sac~ed law, the 
crime-addicted aballsher of pious liv~g, the fieldmarshal of those 
who have ·gone astray, the leader of the gang of uproar and revolt. 
The inhabitants of the province of Dobrudja and Deli Orman .' ·i:ri.ay 
God's wrath be upon theni all!- take the afore-said sheykh's blessing 
and join his false order. Whenever thay meet and hold a congrega
tion, wine and rebeck, brothers and sisters, old and-young, women 
and youths are all present. The gone-astray, self-seeking sheykh; 
bemused and intoxicated from the wine, the cup in his hand, begins 
his haughty· serman and admonitions : 

. ~ ---
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"The wine which they say will come in Paradise is this wine, 
this sorrow-chaser and joy-producer.-.. and · w hat they call Kauthar 
are the lips of the beloved and the sheykh's wholesome speech and 
sacred breath ... and what they call the houries are these young 
women and girls [over here] .· .. and what t.hey call the youths [of 
Paradise] are those young men and .beardless boys [over there] ... 
and what they call Paradise is this world, God's table filled with 
divine delicacies. Those matters as afterlife, doctors of law, taxes 
are not as they thinlı::; they don't know that these are m ere parab
les ... " 

Thus he speaks spreading obscenities, nonsense and bJasplieriıi~s. 
" ... and don't believe that this azure dome \vill not last forever ... 

and that the. Ruler of this kingdom should be outside of His kingdom, 
nay, He is in man ['s heart] ... whoever ·knows man knows· God . .. 
man is God ... " 

Th.ereupon all of 'those misgui'ded crowds, those evildoers, ·[his] 
disciples, · shout: "Man ·is Go d!" · and prostrate themselves in front 
of that deceitful.sheykıi: ":M;y sheykh (pir~ head of the ·order) "is my 
God .. : the beggar (dervi.sh) and the beggars . (dervisl,ıes) !." _. 

[At t~is instant] t~e candles are ·blown out. In the [ensuing] 
darkness they play Take-the-Bowl-Return-th~-:-Bowl [teiJ,tative trans:
lation of unknown expresssion], the ·bulwark of the holy law is 
kıiocked down ·and [rushing forth] like Gog and Magog, coılntless 
crimes and. abominations take place and the morals of many simple
hearted ones, victims. of 'their senses,· are 'corrupted. 

. ln ~l;ı.ort, to erase the dot of e~~tence .of that main link of the 
evildoers;·· that fist of the apostates, fr9m the: page of the world is 
[a manifes,tation of] firni 1·eligious ardor afld of zeal for the re
vealed sacred law, an individual religious duty, nay, religious duty 
jtself. · · · 

' In_ particular, a noble ·mosque -was built [there] upon Imperial 
order, . [obeying] the Sultan's firman. [Yet] not only are the five 
daily ri tual · p:ı:ayers not . performed there, not even the Friday ser:. 
vice is· held: It has become a shed for cattle and asses. Far from 
being [an edifice] erected out of religious motives, this noble ·mos
que was to them but a curtain behind which to hide their disgraceful 
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attitude .of which it has been sai4 (Sura 2:165): "But there are 
some people who have taken unto themselves rivals to God; loving 
them with a love due only to Go d". · · · · 

The ·deputies .(khalife) of these .apostates have spread over the 
entire world; aı'a·s, they are not limited to the province of Doh-
rudja. · · 

To .conclude: I~ has become imperative, a necessity and a duty, 
for those who are. the rulers of the religious and worldly st~te, the 
power-wielding Sultans, from the depth of their heart to conform 
with the [divine] order (Sura 61:14) "O you who believe, be God's 
helpers!" by issuing a noble command.. to punish, in the manner 
preseribed by. tb:e noble sacred law, those who have been the cause 
of this incipient · alıerration and subversion, in particular, in oraer 
to restore the holy_law- may God honor and exalt it! - and the Divine 
word. 

The · truth of this report has been stated through thorough in
vestigat~on and'with absolute certainty. [This information] is being 
submitted to the dust of the Gate of Felicity as an expressian of 
tlıe real facts, [formulated] in concise and a:bfi.dged mapner out of 
fear to iıİıportunate and to aggrieve, inspired by public ·spirit and 
religious zeal, not by self-interest and morbidity. . . . · . . 

[The matter is no~ up to] the ordei; and com"m.and of the Gate 
of Justice. 

MinorsKi . seems to · have assumed· that the leader of . the sect 
deseribed in the docuni.ent is Sheykh Bedreddin himself . . The text, 
however, makes it clear that the persori in question is a l.at~r. ~ucces
sor ("khalife)· to the ·founder-sheykh. Bali Efen~. who lived more 
than a century later than.Sheykh Bedredöin, is asking the .Sultan to 
take action against tlıe. ~ect. ~s .report p'roves that the remote area 
of Deli Orman, once the center of Bedreddin's activities, stili housed 
his adherents. uiıder the leadership of a khalife in the first half of, 
or middle of, the 16th centur-y. The fact that . Bali Efendi's report 
was copied by someone about 6(} years after his demise indicates 
that the matter· stili was of concern and importance though it 
would be going too far to see · in it conclusive proof that the sect 
had survived until that time. 
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