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AN OTTOMAN LATIFE OF THE 16TH CENTURY

Edith Giilgin AMBROS

One of Klaus Schwarz’s most endearing qualities was his rea-
diness to help his friends and colleagues. The following latife il-
lustrates a truth Klaus Schwarz did his best to give the lie to : that
it is nearly impossible to rely on a friend’s help at all times. Inci-
dentally, a feature of this latife is an imperial decree, something
Klaus Schwarz was well-acquainted with in his field of study.

The latife in question is from the 16th century. That is to say,
it is to be found in two separate Ottoman collections of letd’if which
were compiled in the 16th century. One of these is that begun by
Lami7 (1472-1532) and completed by his son Lami‘i-zade ‘Abdul-
lah!, the other is that compiled by the poet Faqiri who owes
his repulation to the original Risale-i ta‘rifat (Book of Descrip-
tions) he wrote in 941/1534-5. Cf. the author : The Letd'if of Faqiri,
Ottoman poet of the 16th century, in : WZKM 80 (1990), pp. 59-78.

Of the first of these, which we shall call Lami‘i-zade’s collec-
tion from now on, we have a published version giving us the prose
text in modern Turkish only and the illustrative verses in their
original wording followed by a «franslation» into modern Turkish.
Cf. Lamii-zade Abdullah: Latifeler, hazirlayan Yagar Caligkan,
istanbul 1978 (Terciiman : 1001 Temel Eser, 118). This publication
does not contain all the letd’if of Lami‘i-zade’s collection as found
in the two known MSS. of it. In particular it does not contain the
latife to be presented here.

As to the MSS. of Lami‘i-zade’s collection, the two we know
of are both at the istanbul Universitesi Kiitiiphanesi, bearing the

1 Cf. the son's introductory narrative at the beginning of this collection.
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numbers T.y. 3814 and T.y. 762. They are not of equal length, MS.
T.y. 3814 being by far the larger. Also, their wording of the latife
in question is not identical, the difference lying in variant words
and parts of sentences as well as in the omission in MS. T.y. 762
of an Arabic saying and a Persian verse.

We have chosen the version of this latife that is found in MS.
T.y. 3814 as basis for our edition. It is interesting to note that this
version is almost identical with the version found in the only MS.
of Faqiri’s leta’if collection we know of (apart from the fact that
the beginning —about a fourth of it— is missing in the Faqiri MS.).

The so-called Faqiri collection makes up part of the MS. or.
quart 1988 in the Staatsbibliothek Berlin, filling up only (most
of) the margins of folios 370a-377b. It is given as part 48 of this
collective MS. (which consists of 52 parts) in its description under
no. 283 in the catalogue Tirkische Handschriften, Teil 5, beschrie-
ben von Hanna Sohrweide, Wiesbaden 1981 (Verzeichnis der Ori-
entalischen Handschriften in Deutschland, im Einvernehmen mit
der Deutschen Morgenlindischen Gesellschaft herausgegeben von
. Wolfgang Voigt, Band XIII, 5). So this collection is very much
smaller than Lami‘i-zade’s collection, seeing that MS. T.y. 3814 of
the latter (the larger of the two MSS. of it) comprises 278 pages.

The latife under consideration is not the only one the two
collections have in common, but one of thirteen. Of these thirteen,
nine have to do with animals and four with various other things
such as, for example, intelligence, the thumb, the north-east wind.
That is to say, none of these thirteen have to do with people. On
the other hand, not one of the twenty-two leta’if about people that
are found in Faqiri’s collection is present in Lami‘i-zade’s. Be that
as it may, we see that a significant portion of the letz’if in the so-
called Faqiri collection, namely thirteen out of a total of thirty-
five!, are not restricted to this collection.

2 The third MS, given by Agah Sirm Levend in his Tiirls Edebiyaiv Ta-
rihi, vol. I, Ankara? 1984, p. 156, namely istanbul Universitesi Kiitiiphanesi,
T.y. no. 7622, is in fact not a MS. of this collection.

3 We have erroneously given the sum total of leid'if as thirty-four in
our above-mentioned article, failing to mention that two of these are incom-
plete. The first few lines of the firct of these are immediately followed by the
second, which is the lafife to be presented here, that, in its turn, lacks about a
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We would also like to point out the following two headings
and introductory words in the Faqiri MS. This starts with the
heading

Bu letd’if hayli ifnen mergab Fuzali-yi zeman Mevlana Fagiri
—rahmetii llahi ‘aleyhi— let®@’ifindendiir ki zikr 1 beyan ve serh i
‘iyan olmmur.

These leta’if are from the letd’if of that exceedingly desirable
person and Fuzili of the day, his Worship Fagiri —may Allah’s
mercy be upon him!— and they are narrated and explained and
commented upon and clarified.

This heading is followed by the twenty-two letd’if on individ-
uals, twelve of which are about more or less renowned persons.
The only point of interest in this heading is that the compiler of
the collective MS. containing Faqiri’s collection (a certain Ahmed
b. Miusa; cf. Sohrweide, op. cit., p. 31) ignores, or possibly chooses
to ignore, that the great, the true Fuzali, who died in 963/1556,*
must have lived roughly at the same time as Faqiri. For though
we do not know when the latter died, we know that he wrote his
Risale-i ta‘rifat in 941/1534-5 and can deduce by means of refe-
rences to some of the persons treated in the twenty-two leta’if on in-
dividuals (the mention of the word merhim, deceased, among other
things) that he must have written at least one latife in 940/1533-4
at the latest and another in 941/1535 at the earliest (cf. our above-
mentioned article.

Immediately after these twenty-two letd’if, each of which is
preceded by the word latife, we come to a second heading following
the word leta’if. And this second heading is word for word the same
as that given in Limi‘i-zade’s collection following the words besin-
ci bab (fifth chapter). (Lami‘i-zade’s collection is divided into an
introductory chapter, a concluding chapter, and five main chap-
ters of leta’if.) This heading reads as follows:?

fourth of its text from the beginning. Obviously one or more pages of the MS.
are missing here.

4 Cf. BIz, s.v. Fudili.

5 'This reading is based on the Fagiri MS. and on the Lami‘i-zade MS.
T.y. 3814. These two will be called F and L respectively from ncw on. The
heading is on p. 373b in ¥ and on p. 250 in L.




28

Ashab-1 dam u dane leta’ifindendiir ki hiredmendan-1® ‘adlem ve
niikte-ginasin-1 beni adem bi-tarigi l-emsal manend-i ‘alem-i mi-
sal zlimre-i bi-zebanan zebianindan rengin hikayetler taqrir ve sirin
rivayetler tahrir eylemigdiir ki her birinlin zimninda nige’ hikem
Ui mesalih® ve ince ‘iber ii nesa’ih miindericdiir®. Zira niifas-1 ademi
vii taba’i‘-i insani nadir eserlere ve garib haberlere meyl édicidiir ta
bu behane ile'” bend-i'' pend {i*? ‘ibrete ve bu dane ile dam-1'* fehm
i fikrete diigerler's. Beyt :

[muzari‘; mef‘alii - fa‘ilatii - mefa‘ili - fa‘iliin]
Dari-y1*® telbi sehd ile girin éder hekim
Ta-kim qabil éde dil-i her nazenin am

These are among the letd'if of the masters of snares and baits.
The wise of this world and those of the mortals who appreciate
subtle, witty points have related colourful stories and written
pheasant narratives in the manner of parables, as though it were a
dream-world, in the language of the mute. In each of these many
wise sayings and matters and subtle admonitions and counsels are
" contained. For the human souls and the dispositions of men are
partial to rare works and strange news, so that under this pretext
they are bound with the fetters of counsel and admonition and
with this bait fall into the snare of comprehension and thought.
Verse :

The physician sweetens the bitter drug with honey
So that every delicate person’s heart consents to it.

These introductory lines are followed by the thirteen leta'if
mentioned above in the Fagqiri MS. and by a far greater number

6 F: hiredmend.

7 Lai: nice.

8 Li: followed by miinderic; F: followed by miindericdiir with the rest
of the sentence up to zira missing.

9 L: m-n-d-b-h-d-r.

10 ¥F: followed by anlar.

11 L:: followed hy il

12 missing in F.

13 Li: dem-i.

14 F: diigiireler,

15 F: dariy: telh.
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of letd’if including these thirteen in the Lami‘i-zade MS. In both
cases each fable is preceded by the word latife.

In view of all this, we see that we must attribute the compi-
lation of these thirteen letd’if to one or the other of the compilers:
either to father and son or else to Faqiri. At present, seeing a) that
the only MS. of the Faqiri collection we know of is so much short-
er than the Lami9-zdde collection and b) that the Lami‘i-zade
collection was almost certainly started earlier —Lami‘i, to whom
we owe a good portion of this collection, died in 1532 whilst Faqiri
was demonstrably writing leta’if in the years to follow (see above)—
it is likelier that the version of the letd’if that the two collections
have in common originated with the father and son’s compila-
tion rather than with Faqiri’s.

The version of the latife on fellowship we have taken here
as basis for our edition is that which is identical in the two collec-
tions, whereas the deviatons in the Lami‘i-zade MS. T.y. 762 have
been noted for comparison'®.

Latife:"

Meger bir dilkii seyr-i kih u' dest ve koyler® etrafinda giil-
gest éderken bir® pare yazilmis kagid bulur. Agziyla” kagdi yérden
alur®, Ittifag yolca giderken bir qurda tus olur. Qurd dilkiiniin
agzinda kagdi?® goriib teftis qilur. Dilki eydiir: «Hiikm-i gahi ve
ganan-name-i padsahidiir ki simden gerii qurd goyunla ve sahin
siigliinle ve arslan geyikle ve* togan keklik ile yiiriistin. Ellere
eminlik ve beglere diizenlikdiir. Ins i cinn, qurd ve qus icinde min

16 This MS. will be called L# from now on.

17 Cf. pp. 253-254 of L1, pp. 41r-41v of L2, and p. 374a of F on this lafife.
18 omitted in L.

19 Le: koyleri tavafi ediib.

20 Le2: pare pare yazilmis kagidlar.

21 La1: agizla.

22 Lez: gotirib alur.

23 Le2: kagad.

24 L2 instead : barisub garigub éllere.
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ba‘d yémek ve* icmek ve? senlikdiir» dér. Qurd eydiir: «imdi,
ey qardas, stirar eyyami ve huzar® hengami imis. Biz de ‘isret
quralum ve® sohbete blinyad uralum®. Sunda* bir qassabun siiriiy-
le goyunlan® vardur. Gilinde biri ¢ylinimdiir. Ezelden anlaruila®
siire-gelmis oyunumdur. Gel berd, yine birin sikar édeliim* ve
‘azm-i kenar édeliim» der®.

Beyt":
[bafif: fa‘ilatiin - mefa‘iliin - fa‘liin]

Fursat-1 rozgar kemyabest
Sohbet-i dostan ganimet dan

Nesr : Dilkii eydir®: «Maslahatdur ve* bir nefes musahebet
ni‘metdiir» dér*, Pes* siiriib bir slirli goyuna geliirler. Coban* ve
kopekleri gafil bulurlar. Qurdui* heman yiireginde* seci‘at tamar-
lar1 harekete geliib alaya* deper, yildinnm gibi érigiib* bir semiz-
lerini** iclerinden qapar.

25 omitted in L.

26 omitted in Lz,

27 omitted in Lz

28 omitted in Loz

29 La2: ‘igret.

30 begin of the latife in F.

31 Lez: followed by dér.

32 omitted in L=

33 L2: goyum var.

34 omitted in F.

35 Lez: édiib.

36 omitted in F.

37 omitted in L* up to and including nesr.
38 nesr and eydiir are omitted in L.
39 omitted in Lo,

40 L2: déyiib siiriib goyuna geliirler.
41 omitted in L2,

42 L@: goban kdpekleri gafil bulub gurdun yiireginden (sic) geca‘at faman,
43 begin of L1 p. 2564,

44 omitted in F.

45 L2: gendiiyi alay igine deper.

46 Le2: ériib bir semizin.

47 F': semizini.
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Si‘re;
[bafif: fe‘ilatiin/fa‘ilatin - mefa‘ilin - fe‘iliin/fa‘liin]

Bulsa ehl-i heva muradina rih
Gotiirib gendiiyi atar nara*
Sald: deryaya kesti-i bedeni
Diigdi girdaba can-1 bi-cire

Negr:*" Kopekler ses™ alub qurdun ardina® diserler. Heman
qurdr ortaya alub basmna tserler. Etini didim didim diderler** ve
derisin bucuq getiirmez éderler. Dilkii gorse ki qurd carhe* cengi-
ne> girdi ve arslanlar cengine diisdi, i neye varacagin sezer®,
«Er ésen gerek»® déyiib>® heman kostegi lizer. Qurd gorse ki* bela
‘umman: tasd1** ve is basdan asdi, dilkliye ardindan cagirur ki
«Hay gardas! Bire mubannes yoldasg! Qanda*' gidersin ve™ ne yére
‘azm édersin? Getiir yasaq hiikmini oqusunlar, beni*® su zalimler
ellerinden qosunlar!» dér. Dilkii eydiir: «Hay* oquyan kim, diile-
yen kim! iglim érenlerine baslu bas: gayisi. Bana basum qurtar-
maq® climlesiniia eytsidiir» dér ki** ‘Men neca bi-rasihi fe-qad re-
biha’.

48 Le2: quif a; F: beyt.

49 begin of Lz 41lv.

50 omitted in Lo and L2,

51 Le2: duyub derdmend gurduii.

52 omitted in L2 up to (inclusive) {igerler.

53 F: éderler.

54 omitted in F up to (inclusive) ve.

55 L2: cengine girdi arslanlar cengine; Li: cengine ve arslanlar cengine.
56 L2: bildi, heman gendiiyi kenara uzar.

57 followed by evde gerek déyili kostegi lizer in F.
58 L2: déyii halasdan yada yurir.

59 omitted in L2

60 omitted in Lz and F up to (inclusive) is.

61 L2: nereye.

62 omitted in L2 up to (inclusive) édersin.

63 omitted in L2 up to (inclusive) der.

64 Le2: Hay gardas! Kim oqur, kim disler!

85 L2: qurtarmagdur eyiisi déyiib followed by y-I-'-z.
66 omitted in L2 up to qit‘a; only ki omitted in F.
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Qita :
[miiteqarib: fe‘aliin - fe‘uliin - fe‘dliin - fe‘al]
Egerci cihanda flitlivvet* budur
Qoyub gitmeye Kkisi yoldasini
Veli ‘dlem icre temam assidur
Deminde halas eylemek* basim

Qit‘a-i ahar:**

T

[hezec: mefa‘iliin - mefa‘iliin - fe‘aliin]

Bu ‘dlem nefse™ nefsi dér garindas
Cihanda kimseden yoldagliq umma
Dem olur ki qiyar oglina baba™
Yiiri biganeden™ gardaslhiq umma

It so happened that as a fox was walking over hills and dales
and strolling around the villages, he found a piece of paper with
writing on it. He picked it up from the ground with his muzzle.
"As chance would have it, walking along the road he came face to
face with a wolf. The wolf saw the paper in the fox’s mouth and
inquired about it.

The fox said, «It is an imperial decree, a royal law stating
that from now on the welf and the sheep, the falcon and the pheas-
ant, the lion and the deer, the hawk and the partridge are to be
companions. That means safety for the lands and order for the
lords. From now on there’s to be eating and drinking and rejoicing
among the mortals and the spirits, among the birds and the
beasts».

The wolf said, »Brother, now are the days of joy and the time
of repose it seems. So let us make merry and fraternize. A butcher

67 F: miiriivvet.

68 followed by kigi in L1,

69 L2 qita-i diger; La: just dbar.

70 L2: n-f-s-y-d-r instead of nefse nefsi deér.
71 Le: kim.

72 Le2: ata; F: peder.

73 F': b-y-g-i-n-,
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has herds of sheep over there. One a day of these is my meal.
That’s been my fun with them since the beginning of time. Come
here! Let us once more carry one off and get out of the way.»

Verse :

Rare are the chances that fortune grants;
Grasp the fact that a chat with friends is booty!

Prose : The fox said, «That’s the right thing to do, and a mo-
ment or two of companionship are a blessing.»

They then went on and came to a flock of sheep. They found
the shepherd and the dogs off their guard. The blood of bravery
immediately started coursing through the veins of the wolf and
he attacked the huddle. Charging like lightning, he grabbed a fat
one from among them.

If he who is ridden by his desires finds a way to what he covets,
He throws himself into the fire.
The body’s boat he sent off to sea --
The wretched soul fell into a whirlpool.

Prose : The dogs became aware of sounds and went after the
wolf. In a moment they had surrounded the wolf and flocked a-
round him. They tore his flesh to shreds and made of his skin a
thing not worth a penny.”* When the fox saw that the wolf had en-
gaged in a skirmish and had fallen into the claws of lions, he fore-
saw how the matter would end. He said, «One must needs be safe
and well» and at once broke away. When the wolf saw that the sea
of troubles had overflown and the problems had become crushing,
he called after the fox, «Hey brother! You traitorous companion!
Where are you going? Whither have you set out to go? Bring the
decree of prohibition that they may read it, that these cruel ones
let me gol»

The fox said, «Ha! Who'd read it, who’d listen?! The braves
of the land have their hands full trying to solve their own prob-

I
74 Cf. Tarama Sozliigii, Ankara 1963-1977 (Tiirk Dil Kurumu Yaynlar,

212), s.v. bugukluk,
Osmanly Arg. F. 3
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lems.”™ The best thing for me is to save my skin,» for ‘He who
saves himself makes a profit’.

Poem :

Though brotherhood in the world is

For one not to abandon his companion,
Full profit in this world is

To save one’s skin in time.

Another poem :

This world says: Charity begins at home.

Don’t hope for companionship in this world from anyone.
There are times when a father Kkills his son.

Come on, don’t hope for brothership from a stranger.

This tale is not represented in the Eberhard-Boratav index
of Turkish folk-tales (cf. Wolfram Eberhard und Pertev Naili Bo-
ratav: Typen tiirkischer Volksmiarchen, Wiesbaden 1953). Only
_a variant of type 2 in this index has a faintly similar aspect in
that the fox comes to the cock with two letters, which he asks
him to read to him as he has no eyeglasses. However, there is a
Persian tale that bears a likeness both to our tale and to this type
2. Cf. Ulrich Marzolph: Typologie des persischen Volksmérchens,
Beirut 1984, p. 43. In this Persian tale the fox who wants to eat
the cock pretends that there is a new law ordering peace among
all animals. When dogs come, the fox flees. The reason for this,
as given on p. 43, is that the dogs probably have not heard of this
law as yet. Marzolph also points to no. 47 in David Lockhart Robin-
son Lorimer and Emily Overend Lorimer: Persian tales written
down for the first time in the original Kermini and Bakhtiari,
London 1919. In this Babtiari tale the fox boasts to other foxes
that a paper is the new law. He then flees and the reason given
for this is that dogs cannot read.

We hope to have shown by means of this one example that
our knowledge of Turkish popular tales would benefit by an ex-
tensive study of the material available in the letd’if collections.

75 Cf. ibid., s.v. baglu bas1 kayusu olmak.



