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Ziilf-i Yar: Bagdar Kadisi Ali Vehbi Efendinin Seybiilislam Mustafa Hayri Efendi’ye
Yazdig: Bir Mektup ve Diisiindiirdiikleri

Oz m Zamanin Bagdat Kadust Ali Vehbi Efendi’nin seyhiilislamliga yeni tayin olan
Mustafa Hayri Efendi’ye yazdigt 2 Nisan 1914 tarihli bir mektup, hayret verici
samimiyetteki tislubu ve son yillarin Osmanl Tarihi hakkinda ifsa ettigi malumat
bakimindan dikkate degerdir. Mektubun 6zii, dinin Osmanli-Arap iliskilerindeki
merkezi rolii ile — Arap vilayetlerinde ortaligi karistiran bazi yayinlarin gosterdigi
{izere — hitkéimetin Imparatorluk merkezinde yaygin olan dinsizlik akimlarina karst
takindigy lakayt tavrin bu iligkilere verdigi zarardir. Mektup, (ulema da d4hil olmak
tizere) zamanin Osmanli Tirk ricalinin Araplara tepeden bakan tavrina giizel bir
ornek tegkil ederek din hakkindaki her tiirld histen arinmis ve neredeyse Makyavel-
ci yaklagimlarini gdzler 6niine sererken tarihin nevi sahsina miinhasir tefsiri de bu
yazarin sahsinda hem maddi bilgilerinin kalitesini hem de entelektiiel seviyelerini

ortaya koymaktadir.

Anahrtar kelimeler: Seyhiilislam Mustafa Hayri Efendi, Bagdat Kadist Ali Vehbi Efen-
di, 1909-1922 Osmanli Tarihi, Ikinci Megsrutiyet, Osmanli Imparatorlugu’nda din ve
dinsizlik, Arap-Tiirk iligkileri

Mustafa Hayri Efendi (1867-1922) was one of the most important mem-
bers of the Committee of Union and Progress ([#tihad ve Terakki Cemiyeti) that
dominated the Second Constitutional Period (1909-1922) in Ottoman Turkey.
He served, amongst other things, as minister of pious foundations (evkaf) and
Sheikh-ul-Islam. Soon after the Armistice of Mudros (30" October 1918) he was
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arrested in Istanbul, interrogated, and on 28® May 1919, deported to Malta with
a number of other Unionists, where he spent a year and a half in prison. He re-
turned to Turkey after his release in late 1920 and was invited by Mustafa Kemal
Paga [Atatiirk] to join the new government. He declined, citing health reasons and
his Unionist past, and died the next year in his hometown Urgjip.

In Turkey he is especially famous as a very efficient and reform-minded min-
ister of pious foundations, a reformer of the medreses and the Sheikh-ul-Islam who
issued the fatwa that gave the religious sanction needed for Turkey’s participation

in the war effort on the German side.

In contrast to most other Ottoman politicians of his time, he kept diaries,
which are almost exclusively political in character, and his diaries and other papers
survived in bulk, if not in their entirety. I edited his diaries within the frame-
work of a PhD thesis and found among his papers a letter from the then kad: of
Bagdad Vehbi Efendi. The contents of this letter I found interesting enough to
discuss it here. The text of the letter, written in a calligraphic 722 hand, has been
deciphered almost completely, with the exception of a few words which do not
affect the message of the text. The Turkish text of the letter in transcription ap-
pears at the end of this paper together with an English translation and a facsimile
reproduction of the material.

The author of the letter, Tirnovali Ali Vehbi Efendi (1852-?), was the son of
Hasan Efendi, a member of the ulema. He graduated from the Mekzeb-i Niivvab
(School for Substitute Judges) on 7" May 1884. He then served as naib (substi-
tute judge) of the sancak of Biga (9* October 1885-18" September1887), Cebel-i
Bereket (3" March 1889-11" March 1891), Fezzan (7™ September 1892-14" Janu-
ary 1895, 15" July 1897-25" October 1900) and Misurata (3 May 1901-19* June
1902), where he was in forced residence after his dismissal on 19 June 1902 until
the July Revolution, and after the July Revolution, of Hama (31* August 1908-
14™ December 1909), Basra (25" January 1910-?), Beirut (28" January 1913-6*
May 1913) and Bagdad (17* May 1913-28" May 1914). He was dismissed on 21*
November 1914. He had received a 4. grade mecidi order on account of his services
in the draining of a swamp and the transportation of soldiers in Biga on 23" Oc-
tober 1886. Appointed ibtida-i haric Bursa miiderris (26 March 1886), miiderris
of figh history at the medrese of Stileymaniye by imperial decree, he was neverthe-
less dismissed on account of being a pensioner by the decision of the council of
education on 1% January 1924. He was the author of a booklet titled Medeniyet-i
Islamiye (Islamic Civilisation) to counter the attacks on Islam (published 1308
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A]J/1892-1893 after having appeared in serial form in the newspaper Bursa) and
another called Reddiin-Nasara (Refutation of Christianity) which is not known
to have been published.' His date and place of death are unknown.

The letter was written in a week, the main part on 28" March 1914 and the
addendum and the attachment on 2™ April 1914, two weeks after the nomination
of the addressee as Sheikh-ul-Islam (16" March 1914), and a newspaper cut-out
containing a laudatory description of the author’s efforts as a preacher in Bagdad
that appeared in an Arabic newspaper was enclosed (which I have not treated in
this paper further as its contents do not pertain to the text of the letter that is our
subject, nor does it contain anything of great importance). I found no trace on
the brief or elsewhere in the papers of Mustafa Hayri Efendi of any indication of
a reply that was sent or any other comment, nor is there any mention of a Bagdad
Kadisi Vehbi or of any such letter in the surviving volumes of his diaries.

The leitmotif of the letter is the central role of religion in general and the
caliphate in particular in the relations between the centre and the Arab provinces
of the Ottoman Empire and the possible negative outcomes of an eventual sev-
erance of that bond that ignoring the former and failing to emphasise the latter
might result in.

In the opening paragraph of the letter the author briefly mentions his Turkish
origin, his long stay in the Arab provinces, his thorough familiarity with the state
of mind of the Arab population from Tunis to Basra and his impression that the
Arabs care more about the caliphate than about the sultanate.

He then describes briefly his years-long struggle against the deposed sultan
Abdulhamid II, which is interesting in view of the fact that his name does in fact
appear in two lists of Sultan Abdulhamid’s spies, one already published? and the
other found amongst the papers of Mustafa Hayri Efendi and currently being pre-
pared for publication, where he is mentioned as having reported that Receb Pasa,
formerly Governor of Tripoli (October 1904-August 1908), later War Minister

1 Albayrak, Sadik. Son Devir Osmanli Ulemast. Medrese Yayinevi, Istanbul 1980. (vols
1-2); Milli Gazete yayinlari, Istanbul 1981 (vols. 3-5).

2 In lbret (vol. 2 p. 312) by Major Asaf [Tugay], who was a member of the Yildiz
Investigation Commission that examined the jurnals (spy reports) of the Hamidian
spy network that were found at Yildiz Palace after the 31" March Incident. The entry
on Ali Vehbi (Zbret, vol. 2, p. 312) reads Sabik Misrata kazasi naib-i sabik: (former
substitute judge of the kaza (district) of Misrata [Misurata in Libya]) with no details
as to his jurnals.
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(74-21* August 1908) was involved in the formation of a society.> One wonders
what Mustafa Hayri Efendi’s reaction to his self-aggrandisement was like!

This is followed by a frank mention of his former conviction of the necessity
of the abolition both of the caliphate and of the sultanate and the foundation of a
republic, and his joy at the excessive limitation of the power of the sultan and the
near total avoidance of even the mention of the title of caliph of the sultan in the
Chamber of Deputies in the aftermath of the July Revolution of 1908. His term
in Beirut following the revolution lead to a change of heart, though, as he came
to realise as a result of his contacts with the population there that the only bond
between the Ottoman government and the Arabs was the caliphate. According
to him, the Arabs did not regard the then current government as an Islamic one
and had neither any sympathy with it, nor any trust in it or any hope in its future.
The author then warns that a government that has lost the popular opinion to this
extent is exposed to the danger of a revolution or a downfall, and that there were
to sets of measures that could be taken to avoid this fate, the one being material
and the other spiritual. The material measures consist of reforms that would give
the populace hope in the future of the government. It appears to have downed on
the government as well that material reforms are a necessity if the constant decla-
rations of the government to this effect in the press be any guide. That no actions
follow these words and that consequently they are regarded as empty promises by
the population is of course regrettable, though.

The spiritual measures, on the other hand, consist, in the opinion of the
author, of the resuscitation of the title of caliph in the media and a more careful
attitude in matters religious. Here the author mentions the effects of two pub-
lications, one a pamphlet called Kavm-1 Cedid (The New Nation) and the other
another (unnamed) book or article by a certain Celal Nuri in which he must have
used inappropriate language about God Almighty and the Prophet Muhammad.
He admits not having read these writings himself, but the furore they caused in
the periodical Sebiliirresad.

3 'This is an alphabetical list of Hamidian spies in two volumes given to Mustafa Hayri
Efendi by one Miilazim Saban Efendi in late 1910-early 1911, about a year after the
completion of the investigations and the destruction of the jurnals (Miilazim $aban
Efendi was one of the members of the same Commission and he is mentioned in name
by Tiirkmen (2000)). The entry No. 60 under the letter @yn reads Ali Vehbi Sabik
Misrata kazast naibi (Receb Paganin cemiyet teskilini yaziyor) (Ali Vehbi. Former naib
(substitute judge) of the kaza (district) of Misrata (reports the establishment of a society
by Receb Pasha)).
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These authors and publications deserve our attention here even if the refer-
ences the author gives concerning those of Celal Nuri are too vague to allow an
exact identification of the publication concerned. The pamphlet called Kavm-z
Cedid (The New Nation) was published in Istanbul in 1913 and contained the
sermons of one Ubeydullah Efgani, originally an Afghan. Efgani had also given a
sermon at Haghia Sophia on roughly the same subject. The main message of his
book runs along these lines: A nation that did not help a war effort for legitimate
self-defence (cihad) and still prayed and fasted is not welcome in the eyes of God;
and that He would send a new nation (kavm-1 cedid) and bestow upon it this
high value. And this new nation is the Turkish nation that came to the aid of the
population during the Balkan War. This book was praised to the skies in the pe-
riodical fetibad and condemned in turn, together with the authors at Ictibad who
had praised it, in issue 280 of Sebil-iir-Resad in an article dated 9" Kanun-i Sani
1329 AJ/10™ January 1914 titled “Ubeydullah Efgani Miidafii M. C. Efendi’ye!”
signed by Ismail Hakki [{zmirli].

The second author, Celal Nuri, is Celal Nuri [lleri], (1882-1936? 1877-
1938?),* who was a Turkish politician, thinker, author and journalist of the Sec-
ond Constitutional and Republican periods. He graduated from the Faculty of
Law before the July Revolution (1908). He was the author of numerous arti-
cles in the periodicals lctibad, Hiirriyet-i Fikriye, Ati, Ileri, and books, including
Tarih-i Tedenniyat-i Osmaniye-Mukadderat-1 Taribiye (Istanbul 1331/1915-1916),
Ittihad-1 Islam (Istanbul 1331/1915-1916), Kadinlarimiz (Istanbul 1331/1915-1916),
Hatemii'l-Enbiya (Istanbul 1332 AH/1913), llel-i Ablakiyemiz (Istanbul 1332/1916-
1917), Tarih-i Istikbal. (in three volumes that appeared separately, Istanbul 1331-
1332/1915-1917), Miisliimanlara, Tiirklere Hakaret, Diismanlara Riayet ve Muhab-
bet (Istanbul 1332/1916-1917), Harpten Sonra Tiirkleri Yiikseltelim (Istanbul 1917),
Istirak Etmedigimiz Harekit (Istanbul 1917), Kara Teblike (Istanbul 1334/1918),
amongst others. He was known for his unorthodox, modernist, reformist ap-
proach to religion which was roundly condemned in conservative circles.

Celal Nuri was also one of the authors at /ctihad and thus a supporter of Ef-
gani’s book, but I prefer not to undertake here a thorough attempt at establishing
just which one of his writings the author is talking about in view of the extremely
vague references he gives and the fact that he admits not to having read it (them?)

4 His dates of birth and death are given as 1877-1938 in Orhan Kologlu’s entry on him
in Yagsamlar: ve Yapitlarryla Osmanlilar Ansiklopedisi (vol. 1, pp. 646-647) and as 1882-
1936 in Recep Duymaz’s entry on the same subject in 7DV Islim Ansiklopedisi (vol 7,
pp- 242-245).

301



REALPOLITIK PLEASE: OTTOMAN RELIGIOUS POLICY

himself, anyway. He may be referring to the Hatemiil-Enbiya (The Seal of the
Prophets), of which the preface bears the date of 10 Zilhicce 1331 AH/10"* No-
vember 1913 (which more or less fits the vague references concerning the dates of
the publications in question, see text of the letter), in which the author attempts
to write a biography of the Prophet Muhammad, which would be both a refuta-
tion of the Orientalists like R. Dozy, E. Renan and A. Sprenger and a criticism of
the traditional sizah writers of the Islamic world, who had made a superhuman
figure out of Muhammad. His refutation of the former earned him little sympa-
thy in conservative Muslim circles when he dared criticise the latter. At any rate
most of Celal Nuri’s output, in the form of books as well as articles, abound in
statements concerning religion and the Prophet Muhammad that would be con-
sidered blasphemous by any conservative Muslim. Moreover, he had left lctihad
over a quarrel with Abdullah Cevdet early in 1914, i.e. at about the same date as
this letter (exact date unknown) and started writing in the periodical Hiirriyet-i
Fifriye, which further complicates matters of attribution.

This is followed by a comparison of the French Revolution with the Otto-
man one, where the author (to put it mildly) takes certain liberties with historical
facts, citing Professor [John William] Draper, he asserts that the French Revolu-
tion was against both the state and the religion, as the intellectuals had secretly
been reading the writings of the medieval Arab philosopher Ibn Rushd, passed
the gist of his philosophy on to the people, who thereupon realised that what they
had internalised as religion until then was not in fact a divine revelation at all but
merely a fabrication consisting of superstitions and heresies, and consequently
saw no difference between the tyrannical monarchs and the senseless laws they
laid down and the clergy and the senseless religion they laid down, and saw salva-
tion in the abolition of both.

There are a few problems here both with the reference and the conclusions
the author draws from his source that need to be addressed: Professor John Wil-
liam Draper (5" May 1811 — 4™ January 1882), was an English-born American
scientist, philosopher, physician, chemist, historian and photographer. His anti-
Catholic History of the Conflict between Religion and Science, New York 1875, was
translated into several languages including French under the title Les Conflizs
de la science et de la religion (translator not indicated in the French edition) in
1888 and then, from this French translation, into Turkish, under the title Niza-z
Ilm i Din in 1895-1900 by the famous Ahmed Midhat Efendi and had quite an
impact on Ottoman intellectuals. Like in most of his other translations, Ahmed
Midhat Efendi interlarded this one with his own comments, which amount to a
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whole new book called Islam ve Ulum, where the translation of the original text
is distinguished from the commentary by font size. It is in Chapter V of this
work (titled Conflict Respecting the Nature of the Soul. Doctrine of Emanation and
Absorption, pp. 119-151 in the English original, Conflit touchant la nature de lame.
Doctrine de I'émanation et de l'absorption, pp. 85-108 in the French translation
and Rub hakkinda niza. Intisar ve irtica akidesi, vol. 2, pp. 79-235 in the Turkish
translation) that the said references to Ibn Rushd (referred to as Averroes) occur.
Since the reference of the author is probably to this translation and not the French
version, still less the English original, a comparison of all three versions would
be useful:

The Dominicans, armed with the weapons of the Inquisition, terrified Christian
Europe with their unrelenting persecutions. They imputed all the infidelity of the
times to the Arabian philosopher. But he was not without support. In Paris and in
the cities of Northern Italy the Franciscans sustained his views, and all Christen-
dom was agitated with these disputes. [p. 150]

Les Dominicains, armés de moyens terribles de 'Inquisition, épouvantaient
I'Europe chrétienne par leurs persécutions. Ils imputérent toute 'impiété du siecle
au philosophe arabe. Cependant, il ne laissa pas que d’avoir ses partisans, puissants
aussi. A Paris, et dans les villes du nord de I'Italie, les Franciscains soutinrent ses

idées et toute la chrétienté fut agitée par ces disputes. [p. 108]

Engizisyonun iskenceleriyle Dominikenler biitiin Avrupay: titrettiler. Asrin din-
ce miibalatsizligini kimilen bu Arap feylesofuna isnad eyliyorlardi. Maheza Ibn
Riisd’tin hala muktedir taraftarlar vardi. Iralya’nin simal taraflari ile Pariste Fran-
siskenler onun esas hikmetini muhafaza eylediklerinden bu miibahaseler ile biitiin
nasraniyet alemi sarsiliyordu. [vol. 2, p. 229]

As can be seen above, neither the English original nor the two translations
— which are quite true to it — contain any reference to a direct link between the
dissemination of Ibn Rushd’s ideas and the French Revolution. The lengthy com-
mentary that follows this passage by Ahmed Midhat, however, goes a step further
in that direction:

Bizce asil sayan-1 ehemmiyer olan nokta Ibn Riisd’tin hikmetindeki tesir ile onun
[slam nazarinda suret-i telakkisidir. Bu tesirin neden ibaret oldugu da Draper’in
tafsilatindan anlagila [vol. 2, p. 230] biliyor. Yani o zaman beynennasara efkér-1
miinevvere ashabi Hazret-i Isa ala Nebina ve Aleyhisselam Efendimize isnad olu-
nan nasraniyet-i sahihenin nasil aslina benzeyemeyecek derecelerde dugar-1 tahrif
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edildigine ve Iseviyet-i sahihenin dahi Islamiyette dahil bulunduguna vakif olarak
Nasraniyet’i heman terk derecesinde gevsetmisler de Dominikenlerde ve onlarin
mubharriki olan Papalik tarafdaraninda bu gayret onun iizerine hasil olmus. Séziin
biraz daha acig1 simdiki Avrupa’nin ahval-1 nasraniyesi o zamanlar peyda olmaga

baglamis. [vol. 2, p. 231]

The point that is really important as far as we are concerned is the influence of the
wisdom of Ibn Rushd and its reception in Islam. And it can be understood from
the explanations of Draper what this influence consisted of. That is, the enlighte-
ned intellectuals amongst the Christians realised how the real Christianity attri-
buted to Our Prophet Jesus Christ (pbuh) had been subject to distortion to such
an extent that it had little resemblance left to its original form and that the real
Christianity was contained in Islam; and had thus slackened Christianity almost
to the point of abandoning it; and it was because of this that this zeal on the part
of the Dominicans and their instigators the Papacy came into being. To put it in
plainer English, the current state of Christianity of Europe began to emerge then.

As can be seen from the above, the notion that the French Revolution has its
ultimate roots in Ibn Rushd’s philosophy develops gradually: Draper notes the
agitations this philosophy caused in Christendom, Ahmed Midhat adds to it that
as a result of its dissemination it downed on the European intellectuals that 1)
Christianity had been corrupted beyond recognition, and 2) real Christianity was
contained in Islam, and that consequently their Christian identity slackened to
the point of disappearance and that contemporary Christianity in Europe began
to emerge then. That the French Revolution was caused by the dissemination of
Ibn Rushd’s ideas, though, is the invention of our author. To be fair, one must
point out that the logical conclusion to be drawn from Draper’s passage is indeed
that Ibn Rushd’s philosophy had a decisive influence on the development of Eu-
ropean Christianity, just as that to be drawn from Ahmed Midhat’s commentary
is indeed that Ibn Rushd’s ideas were a factor in the French Revolution (the as-
sertion that Europeans realised that real Christianity was contained in Islam is
entirely Ahmed Midhat’s addition with no trace of anything like it in Draper),
but this assertion in black on white is strictly to be ascribed to our author rather
than to Ahmed Midhat, still less to Draper. In other words, Ali Vehbi put words
into Ahmed Midhat’s mouth who had in turn put words into Draper’.

To this end, the author goes on, after the rebellion the intellectuals put pen
to paper to enlighten the people and wrote all they could to discredit both Chris-
tianity and the monarchy (where the author commits the grievous factual error
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of asserting that the most important of these was the famous Voltaire: Voltaire
was indeed an enemy of religion and especially of the clergy, and was a source of
inspiration for the leaders of the rebellion, but he had died in 1778, eleven years
before the French Revolution took place). The author then goes on to say that the
clergy had abused its power over both the possessions of the people as well as over
their dignity by fabricated wisdom not founded in religion and the institution of
the confession of sins, and that it was a human duty to liberate the population
from this assault, and that for this reason these philosophers, especially Voltaire,
were above criticism.

This exposé is followed by a refutation of the argument that the Ottoman
Revolution was comparable to the French Revolution in this respect. According
to the author the Ottoman Revolution was carried out rather to save the caliphate
from the autocracy of Sultan Abdulhamid II, and it was the religious fervour that
motivated the people. Not only does the author distort history here by allowing
several key facts to escape his memory, but he also contradicts himself by appar-
ently forgetting that he had just written a few lines earlier that he was — like, as he
does not fail to point out, many of the reformists who were his contemporaries
— an advocate of the abolition of the caliphate (which he by his own account took
to be no more than an empty title) and the sultanate and their replacement by a
republic. The key facts that escape his memory are the following:

1) The revolution was largely carried out not by the common people but by
some Young Turks and the military (which in many cases meant the same thing)
who were not exactly known for their religious zeal,

2) The counterrevolution that took place in 1909 against the July Revolution
0f 1908 to restore the sultan’s — and by extension the conservative circles’ — power
was instigated by the religious circles,

3) The sultan who was deposed in the wake of the counterrevolution was the
only one in recent Ottoman history who had followed a policy of Pan-Islamism
— also making use of his title of caliph — and

4) The Unionist regime that replaced him had precious little to show by way
of an Islamist policy up to the time of the writing of his letter.

This is followed by a description of Arab attitudes towards religion. It is
obvious that the author does not think much of the Arabs in this respect: accord-
ing to him, the Arabs are ostensibly much given to excessive negative reaction

to publications disrespectful of religion as the above-mentioned ones, but this
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should in no way be taken to mean that they are any more religious than the
Turks. Quite the contrary, the contemporary Arabs have become monsters, says
the author: everything is permissible for them as long as it can be given the ap-
pearance of respectability. A very frank list of Arab excesses follows: false testimo-
ny, oath-breaking, illegal appropriation of goods of persons, children and pious
foundations, circumscribing the law to dispossess daughters, lies and treachery. A
particularly repulsive custom, namely that of rendering ill-gotten (baram) gains
well-gotten (belal) through pilgrimage, emanating from the false interpretation
of one of the hadith found in Bukhari by “some ignorant commentators” (whom
I have not ventured to identify) who extended this precept to cases where the
rights of the slaves of God (i. e., one’s fellow men) are concerned and therefore
paved the way for its interpretation as an expiation for all sins, including those
committed against other people, is given special treatment. The hadith in ques-
tion is the following:

Abu Hurairah (May Allah be pleased with him) reported: The Messenger
of Allah (pbuh) said, “Whoever performs Hajj (pilgrimage) and does not have
sexual relations (with his wife), nor commits sin, nor disputes unjustly (during
Hajj), then he returns from Hajj as pure and free from sins as on the day on which
his mother gave birth to him.” In the Arabic original (Sahih-al-Bukbhari 1521, In-
book-reference: Book 25, Hadith 9):

East J6 et U et J6 (oS o 8L RS s AL (5T Bl
ol 25 0T A ey e B o (S Sk JB L e B o) 50a U
c 4t LI I P S O
wl Gy 25 wm) Gt 1y 250

The author underlines here that this precept was not to be extended to the
rights of the slaves (of God, i. e. our fellow men), but that those ignorant com-
mentators failed to mention that, which resulted in its adoption by the Arabs as

a convenient tool to get around the law.

According to the author, the Arab accepts the laws of religion as long as these
do not interfere with his personal interests. The Arab knows neither religion nor
sect wherever his personal interests are at stake. Amongst the Arabs of today, it is
perfectly alright to misuse all the values of Islam as instruments of deception and
the oath is there to fool people. Yet they give themselves airs as the proprietors and

keepers of religion on account of their role in its emergence and dissemination.
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They show an excessive and artificial displeasure of and reaction to words and

deeds that openly contradict Islamic dogma.

Therefore, the author cautions, the negative effects of such writings are more
palpable in the Arab provinces than in Turkish ones. Should for instance some
speaker at some mosque in Egypt draw the attention of the congregation to the
publication of such writings in the seat of government of the state, which is osten-
sibly the protector of religion, through the approval of its government, and thus
put the legitimacy of the Ottoman Caliphate into question, the bond between
the Caliphate and the Arabs would be cut right there and then. Therefore the
author had repeatedly urged the office of the Sheikh-ul-Islam to take appropriate
measures, but to no avail. These measures consist in his letter mainly of counter-
declarations on the part of the office of the Sheikh-ul-Islam and the establishment
in the office of the Sheikh-ul-Islam of a bilingual (Turkish and Arabic) purely
religious newspaper to counter such currents. The author goes on to warn the
addressee to act urgently as “the treatment of a wound would serve nothing after

it has gone gangrenous”.

In the appendix the author discusses the importance of religion in the affairs
of the state. According to him, after the French Revolution a war on religion
was declared and this had extended all the way to Russia. The European states
and philosophers later understood, though, that the common folk could be kept
under control only through religion and consequently a return to former policies
concerning religion gradually took place. The author makes by way of example
a reference (vague again) to the famous Hunnenrede of Kaiser Wilhelm II, where
the Kaiser refers to the Christian religion of Europe.

Here we encounter yet another problem in our author’s references: The Hun-
nenrede was a speech delivered by Kaiser Wilhelm II on 27% July 1900 in Bremer-
haven on the occasion of the dispatch of the East Asian Expeditionary Corps of
the German Army to crush the Boxer Rebellion in China. The speech, called the
Hunnenrede (Hun speech), on account of a reference made to the Huns at its
beginning, exists in several versions, as the Kaiser is reported to have improvised
during its delivery and as a manuscript version is not extant. A recording of the
speech that surfaced in 2012 could not be proven conclusively to be authentic.
The version that appeared in the Nordwestdeutsche Zeitung on 28" July 1900 con-
tains at the end of the text the following lines: “ Und Gottes Segen mige an Eure
Fahnen sich heften und dieser Krieg den Segen bringen, dafS das Christentum in
jenem Lande seinen Einzug hilt, damit solch* traurige Fille nicht mehr vorkommen!
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(And may God’s blessing be fastened onto your flags and may this war bring the
blessing that Christianity continues its march in that land, so that such sad inci-
dents do not recur!)”. This passage does not appear in the official® and unofficial,
abridged® versions that appeared in print. In view of these problems concerning
its textual history, the author’s assertions here must be treated with caution.

After having established the state of affairs that obtains in this fashion, the
author then goes on to discuss the policy concerning religion to be adopted. Ac-
cording to him the Ottoman government should take into account the sensitivi-
ties of both the Europeans and the Ottoman Christians on the one hand and that
of the Muslims on the other, and follow a policy with two faces or two colours,
the one being the purely political face free from religion, and the other the purely
religious. Otherwise the government would not be able to send the Mehmedciks to
war. The delicacy of the issue is obvious and makes it imperative that the August
Office of the Sheikh-ul-Islam take the scales of politics in its hands and create a
balance between its two pans.

The gist of the letter is clear: the Ottoman government should follow a policy
that takes into account the religious sensitivities of the Arabs, otherwise it would
run the risk of losing the Arab provinces. It is the following aspects of the letter
that deserve our particular attention:

1. The style of the letter is shockingly frank. The introduction consists merely
of the salutatory formula reserved for Sheikh-ul-Islams (fervapenah) and then the
author gets straight to the point without for instance even congratulating the ad-
dressee, who had just been nominated Sheikh-ul-Islam only two weeks ago, and
wishing him the best of success.

2.The author admits openly that he took the caliphate for an empty title
prior to the July Revolution, and that he — like so many others — favoured the abo-
lition of both the caliphate and the sultanate and the establishment of a republic.

3.The author does obviously not think much of the Arabs: one cannot help
noticing a barely disguised lack of respect for them and the overall tone of his
writing reminds one more of a colonial officer of some European power in Africa
or in South-Southeast Asia in the late 19"-early 20" century (i. e. a contemporary,
in fact) than anything else. One would rather have expected to read something

5 Die Reden Kaiser Wilhelms II., ed. Johannes Penzler. Vol. 2: 1896-1900. Leipzig, no date,
pp. 209-212.

6 Manfred Gortemaker, Deutschland im 19. Jahrhundert. Entwicklungslinien. Opladen
1996. (Schriftenreihe der Bundeszentrale fiir politische Bildung, Vol. 274), p. 357.).
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in this tone from the pen of a typical irreligious Young Turk than in a letter of a
high-ranking religious official addressed to the highest-ranking religious official
of the Ottoman Empire, the seat of the caliphate!

4. The author resorts to Western sources to underline his argument, but the
sources he refers to and the manner he uses them are a bit unusual. Briefly, he
talks about sources he has not read himself, and those he has he uses uncritically
and cites inaccurately, obviously neglecting to verify his references, with the result
that in his letter facts cannot be separated from factoids without independent
research on the part of the reader, features that are unfortunately not unique to

him in Turkish academic and political literature.

5.Anyone experienced in discussions with “defenders of Islam” concerning
the triumph of the West in the last few centuries will immediately have noticed
two subtexts in the author’s peculiar interpretation of European history that have
not been particularly subtly treated in the text, the first containing in turn two
subtexts on its own: The first of these is the implication that the French Revolu-
tion is ultimately to be attributed to the dissemination of Ibn Rushd’s ideas in
Europe. The first subtext of this subtext is that all European development has its
ultimate roots in Islam, i. e. those infidels could not have done anything on their
own were it not for the Islamic influence they were exposed to. This is a frequently
used consoling device in the face of two centuries of uninterrupted humiliation at
the hands of the once inferior and always despised infidel. The second is that the
French Revolution (and in fact all aspects of European progress) can be emulated
by the Muslims without a qualm as its intellectual foundations are ultimately the
brainchild of a Muslim. If one problem with this approach is that it conveniently
glosses over the fact that Ibn Rushd’s philosophy was fiercely condemned in the
Islamic world and had almost no impact on Islamic thinking (in fact even manu-
scripts of his work were not numerous in the Ottoman Empire), the other is that
it completely ignores the effects of the momentous events in European history
such as the Renaissance, the invention of the printing press, the discovery of the
New World, the Reformation and the Scientific Revolution on European thought,

to name but a few.

The second subtext is the author’s insistence that that revolution was carried
out against the version of religion that was distorted by the corrupt clergy and
the oppressive monarchy, implying, but not stating openly, that the revolution
had 7oz taken place against religion per se, which we know to fly in the face of the

facts. Moreover, he himself flip-flops over this issue, stating at the beginning of
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the letter that the French Revolution was indeed against the monarchy and the
religion and that the Ottoman Revolution was not comparable to it as it was car-
ried out to rid the caliphate from Sultan Abdulhamid I, and several pages later in
the appendix that the French Revolution was indeed against religion in the begin-
ning, but adopted a more religion-friendly position in time as its indispensability
in ruling the common people became evident (i. e. for practical reasons and not
as a matter of principle), preferring to leave the question (that inevitably comes
to one’s mind but that he himself avoids asking) of any possible parallels in the
Ottoman case unanswered. Throw in the odd factual mistake (like the one with
Voltaire pointed out above) and you have an account of European history that is
more like a story than actual history.

6. The interpretation of the history of the July Revolution is also peculiar in
much the same sense: Not only does he make a laughingstock of himself with his
glib attempts to ascribe it to the religious fervour of the common people in view
of the fact that the exact opposite had always been public knowledge, but he also
appears to fail to notice that he is contradicting himself when he is citing religion
in this context as he openly reveals himself — like many others, as he hastens to
add — an advocate of the replacement of the caliphate and sultanate by a republic

just a few lines earlier!

7. The absence of any attempt at defending Islam per se in the arguments
of the author is striking. One cannot escape the conclusion that he regarded the
difficulties caused by the said publications first and foremost as an administrative
problem, and an administrative problem exclusively within the context of the Arab
provinces of the empire. Any possible reaction on the part of the other Muslim peo-
ples of the empire such as the Turks, the Kurds and others, and of other Muslim

peoples in other countries does not even find mention.

8. The author urges the Sheikh-ul-Islam very openly to adopt a policy with
two faces or two colours. The expression he used in Turkish for this is iki yizli
veyahud iki renkli bir siyaset, and it cannot have escaped the attention either of
the author, or of the addressee, who were both native speakers of Turkish, that 747
yiizlii means, in addition to “double-faced” also “hypocrite, deceitful” in Turkish!

By all accounts the author takes the main argument of his letter, namely
that religion is there first and foremost as a useful and important administrative
tool to preserve the Ottoman Empire, for granted and expects the same from his
addressee. In this sense this letter is a fine example of a document that shows us
how matter-of-factly the attitude towards religion of even the highest-ranking
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religious officials was in the final years of the Empire and consequently how close
Turkey really was to full secularisation: It is obvious that organised religion in
the traditional sense was seen by the educated elite of the Ottoman Empire as a
burden to be gotten rid of but for its role in keeping the Arab provinces in Turk-
ish hands, and once these were gone, not because of the irreligious policies of the
central government but because of the Arab Revolt that started about two years
after this letter was written, there was neither any obstacle left in the way of full
secularisation nor, more importantly, any point left in pursuing an Islamist policy
anymore. In other words, with the loss of the Arab provinces, political Islam was
out of a job in the new Turkey. In such an environment there really was no feasible
alternative to full secularisation and Mustafa Kemal in fact put into practice an
idea that had long been part and parcel of the intellectual makeup of the elite and
the cadres the fledgling Turkish Republic had inherited from the defunct Otto-
man Empire rather than introducing a novel concept the people of the new state
were wholly unfamiliar with.

Realpolitik Please: Ottoman Religious Policy on the Eve of World War One in a Letter
[from the Kadi of Bagdad to the Sheikhulislam

Abstract m A letter dated 2" April 1914 from the then 4ad: of Bagdad Ali Vehbi Efendi
to the newly-appointed Sheikh-ul-Islam Mustafa Hayri Efendi is striking both in it
shockingly frank style and its revelations concerning Ottoman history of the last
decade. The gist of the letter is the central role of religion in Arab-Ottoman relations
and the damage done to them by the indifferent attitude of the government towards
the irreligious currents prevalent in the centre of the Empire as demonstrated by
several publications that caused quite a stir in the Arab provinces. The letter is a
fine example of the toffee-nosed attitude of the Ottoman Turkish élite of the time
(including the #/ema) toward the Arabs and a brilliant exposé of their matter-of-fact
and quasi-Machiavellian approach concerning religion, and the peculiar treatment of
history shows both the quality of their factual knowledge and their intellectual rigour
as represented by the author.

Keywords: Seyhiilislam Mustafa Hayri Efendi, Bagdat Kadist Ali Vehbi Efendi, Ot-
toman history 1909-1922, Second Constitutional Period, Religion and Irreligion in

late Ottoman Empire, Arab-Turkish Relations
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APPENDIX

ha
mahremanedir
uzunca ise de liitfen kird’at buyurunuz
Fetvapenah!

Da‘ileri Tiirk oglu Tiirk oldugum halde yirmi iki seneden beri ‘Arabistan
kit‘alarinda dolagmaktayim. Tanus hudtdundan Basra’ya kadar su vasi® kit‘a-i
arazide meskin olan akvam-1 ‘arabiyyenin ahval-1 rihiyyelerine tamamiyle vakif
ve muttaliim. Bu adamlar Zat-1 Hazret-i Padisahinin h@'iz bulunduklar: hilafet
ve saltanat sifatlarindan yalniz hilafet sifatina ziyade ehemmiyyet verirler. Ve
saltanat sifatina ise hi¢ ehemmiyyet vermezler.

Da‘ileri devr-i istibdadda Sultan ‘Abdiilhamid ile pek ¢ok pencelestim. Ve
biddefaat mabeyne gotiiriiliip istintak ve habsolundum. Hatta bir defasinda
Kabasakal Mehmed vasitastyla vapur-u mahsus ile Bursadan celbolundum. Bu
suretle pengelesme mes’elesi tam on {i¢ sene imtidad etti. Bunun yedi senesi taht-1
ta’kibde bulunmak ve alt sene iki ay1 dogrudan dogruya ikaimete me'mir olmak
siiretiyle giizeran eyledi. Ikimete me’miriyyetimin bir senesi Trablusgarbda ve
bes sene iki ay1 Beyrat'ta gecti. Sultan ‘Abdiilhamid hilafet sifatnin niifazunu ne
yolda su’isti'mal ettigini ve din perdesi arkasinda ne roller oynadigini re’yiil‘ayn
miisahede ettigim cihetle zaten hakikat-1 halde kuru bir namdan bagka bir sey ol-
madigini bildigim su tinvan-1 hilafetin ilgasiyla bir cumhariyyet te’sisinin siddetle
tarafdari idim. [01]

2.
Miiceddidin meyaninda bu fikirde bulunan bu fakir gibi daha pek ¢ok kim-

seler bulunmus olmalidir ki: i‘lan-1 megratiyyet ‘akibinde hilafet resmen ilga olun-
madi ve saltanat da Cumhariyyet’e tahvil kilinmadi ise de: Padisah’in niiftzu ifrat
derecede tahdid olundugu gibi hilafet ‘unvani da asla kaale alinmaz oldu. Hatta
Meclis-i Meb‘tsan'da (Hilafet bir yadigar-1 tarihidir) soziinii agzindan kagiranlar
bile oldu.

Da‘ileri devr-i istibdadda hasil etmis oldugum salifiil‘arz fikre binZen bu
hallerden asla miite’essir olmaz ve bil‘akis memniin olur idim. [‘lan-1 megritiyyet
‘akibinde Istanbul’a miirica‘at etmege liizim kalmaksizin bitelgraf Sariyye

vilayetinden Hama sancagina ta‘yin olunmusidim. Ondan sonra Basra ve Beyrut
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gibi memleketlerde dahi birer miiddet bulunduktan sonra elyevm Bagdad'da
bulunuyorum. Beyrutda iken: Kudiis ve Haliliirrahman'da bir takim mevadd-1
ser‘iyyenin tahkikine me'mar oldugum cihetle oralara gittim ve bu vesile ile o
havalide bulunan ahali ile pek yakindan temasta bulundum. Iste bu miisahedat
ve tecarib vasitasiyla muttali‘ oldum ki: Hitkimet-i ‘Osmaniyye ile ‘Arablar bey-
ninde yegine ribita hilafet imis. Isbu hilafet ‘unvani meskit ‘anh kaldiktan sonra
bu rabita hemanda kamilen miinkati‘ olmus ve ¢oziilmiis gibidir. Hal-i hazirda
‘Arablar bu hiikiimete bir hitkimet-i Islamiyye nazariyle bakmazlar. Iste bu hali
miisahede edince evvelki fikrimde pek fahis bir hata etmis oldugumu anladim.
‘Arablarda elyevm ti¢ nev'i ‘akide ve ahval-1 rahiyye vardir. Bunlardan [02]

3.

birincisi: hi¢ bir ferdin bu hitkimete muhabbeti yokrtur. Ikincisi: hi¢ bir
ferdin bu hitkimete i‘timadi yokeur, {i¢linciisti hi¢ bir ferdin bu hitkimetin
bekasindan timmidi yoktur. Biz erbab-1 hitkimet ve millet-i hakime eger bunu
boylece bilmez isek ve hilafeti i‘tizad edersek; kendi kendimizi aldatmaktan bagka
hig bir sey yapmus olmayiz. Iste bu hakikat bu siretle ma‘lam olduktan sonra sura-
st da ma‘lamdur ki: bil‘'umim ahalisinin veyahtd bunlardan bir kism-1 a‘zaminin
muhabbet ve i‘timadini zayi‘ etmis olan bir hitkimet her vakit ya bir inkilab
veyahud bir inkiraz tehlikesine ma‘razdur. Ve hatta mahkamdur bile. O halde
bunu hentz firsat bilkiilliyye kuvvet etmeden bir ¢are tedariki taht-1 viicabda
oldugunu séylemege bile hacet yoktur zannederim. Da‘ilerinin ‘akl-1 kasirince
tedarik olunacak care iki nev‘idir: Bunlardan birincisi maddi, ikincisi ma‘nevidir.
Maddi ¢are: islahac icrasiyla hitkimetin bekasina ahalide bir i‘timad ve immid
hasil etmektir. Bu liiziimu su sirada hiitkiimetimiz de idrak ve i‘tiraf etmistir. Hatta
icrasina ‘azm ve cezmettigini de matbt‘at vasitastyla her giin i‘lan ediyor. Hayfa ki:
bu i‘lanat, bu te¢'minat hi¢ bir kimsenin kulagina bile girmiyor bil‘akis 1slahattan
bahsolundukga: (esma‘u ca‘ca‘ten vela era tihnen) misli dermeyan ile istihza edi-

yorlar. Iste bu da bir hakikattir ki: biz bunu dahi inkar eder isek: [03]
4.

yine kendimizi aldatmis oluruz. Ma‘ette’essiif me’'mirin-i kiram riifekamizin
bugiine kadar ta’kib ettikleri meslek bu adamlari hogntd edecek ve kendilerine
timmid bahseyleyecek bir tarzda olmayip bil‘akis nefret ve gazablarini tezyid ede-
cek bir tarzdadir. Daha garibi de bu harekat-1 nalayikanin yevmenfeyevm tenakus
yerine tezayiid etmesidir. Bunun def'ine ¢are nedir? Bu yolsuzlugun 6nii ne saretle

alinabilir? Artik da‘ilerinin oralara kadar ‘aklim ermez.

313



REALPOLITIK PLEASE: OTTOMAN RELIGIOUS POLICY

Ma‘nevi careye gelince: bu da hilafet ‘unvaninin tekrar saha-i matba‘ata
iadesiyle beraber i‘lan-1 megratiyyetten beri baZ1 gen¢lerde miisahede olunan
dince mubalatsizligs bertaraf etmekten ‘ibarettir. Ma‘ette’essiif bu noktanin da gé-
zetilmedigi her giin miisahade olunmaktadir. Din babindaki miibalatsizlik siyaset-i
dahiliyyemize o kadar su’ite’sir ediyor ki: bu te’sirat bu gibi merkez ba‘ld ve guse
bucak memleketlerde ecnebi misyoner ve propogandacilarinin [Ely > 16le 520
yazilmig] te’siraundan daha cok ziyadedir. [Bu] tarihten bir kag ay evvel buraya
Kavm-1 Cedid naminda Tiirkge bir risale geldi. O kadar giiftgiya mucib oldu ki:
¢arst ve pazarda herkesin agzinda bu risile deverin ediyordu. Isin daha fena cihe-
ti de bu risalenin hitkimet-i haziranin arzasuyla negredilmis oldugu ‘akidesinin
mevcid olmasidir. Henaz bundan hasil olan giiftgalarin arkast alinmadan Celal
Nauri naminda birisi bilmem nasil bir kitab te’lif etmis. Veyahad makale yazmais.

Bunda Cenib-1 Rabbani [04]
5.

Ta‘ala Hazretleriyle Hazret-i Peygamber hakkinda nalayik ta‘birler kullanmus.
Da‘leri kesret-i mesguliyyetim hasebiyle bu makaleleri miitala‘aya vakit bulama-
dim ise de: Sebiliirresad Ceridesi’nde yazilan reddiyyelerin ba‘i parcalarini miitala‘a
edebildim. Hakikaten bu ¢ilgin genclerin birden bire: giya her cihetten tekamiil
edilmis de hi¢ bahsedecek bir sey kalmamis gibi tenkidata bu noktadan baglamalart
pek mithlik ve muhatarali bir seydir. Filhakika bin yedi yiiz seksen dokuz tarih-i
miladisinde Onaltinct Lui’nin zamaninda Fransada ahali tarafindan vuka‘bulan
kiyam hem krallik, hem diyanet ‘aleyhinde idi. Erbab-1 kiyam hem hiikiimdara
hem papaslara karst i‘lan-1 ‘isyan etmis idi. Bu gengler, ‘Osmanli Inkilabini Fransa
Inkilabina benzetmek ve Diyanet-i [slamiyyeyi Hristiyanliga kiyas etmek istiyorlar-
sa: bunda pek fahis bir hatada bulunuyorlar. Ciinki Profesor (Draper)’in dedigi gibi
Fransada bir takim erbab-1 gayret (Ibn Riisd’iin) hikmet ve felsefesini gizliden giz-
liye ahaliye telkin etmis ve ahali de din diye temessiil ettikleri seyin hakikat-1 halde
vaz‘-1 ilahiyle miUesses bir sey olmayip papaslar tarafindan uydurulmus bir takim
bid* ve hurefattan ‘ibaret olduguna kana‘at-1 kamile hasil etmislerdi. BinZen‘aleyh:
‘indlerinde miistebid krallar ve bunlarin vazettigi gayr-1 ma‘kal kanunlar ile riesa-
y1 rihaniyye ve bunlarin vaz’ ettikleri gayr-1 ma‘kal din beyninde bir fark bulma-
mugtt. Ahalinin nazarinda kral ile papaslarin ve kralin vaz'ettigi [05]

6.

kanan ile papaslarin vaz'ettigi din beyninde hig bir fark yok idi. Her ikisine
birden miitehevvirane bir bugz ve ‘adavet besliyorlardi. Vuka‘bulan kiyam da
her ikisi ‘aleyhine birden vuka‘buldu. Ciinki saadet-i beseriyyenin te'mini i¢tin
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her ikisinin birden izalesine liizim-1 hakiki oldugu ‘indlerinde tahakkuk etmisi-
di. BinZen‘aleyh: her ikisi ‘aleyhinde bir hiicam vuka‘bulmakla beraber inkilab
‘akibinde ‘avam takiminin tenvir-i efkari igiin erbab-1 efkar diyanet-i Hristiyaniyye
‘aleyhinde kaleme sarildilar. Bu babda gerek diyanet-i Hristiyaniyyeyi ¢iiriitmek,
gerekse rit'esa-y1 rahaniyyeyi halkin nazarindan distirmek iciin neler yazmadi-
lar. Bu husasda en ziyade icale-i aklam eden herkesin bildigi su ma‘had (Volter)
dir. Bu adamlar, bu hareketleriyle hakikaten kavimlerine hidmet ettiler. Ciinki
Hristiyanlik mezhebinde riesa-y1 rihaniyyenin vaz‘etmis oldugu bid‘atler; ahaliyi
o derece tazyik etmis idi ki: adeta kemiklerini kirtyordu. Rit’esa-y1 rithaniyyeye
karst her bir Hristiyan hiirriyyet-i fikriyyesine malik olamadigi gibi ‘irzina ve
malina da malik degildi. Rif'esa-y1 rahaniyye dinde asil ve esast olmayan bircok
uydurma hikmetlerle ahalinin malin1 selbettikleri gibi i‘tiraf-1 ziinab vesilesiyle
‘irzlarinda da istedikleri gibi tasarruf ediyorlardi. Bin2'en‘aleyh ahalinin bu miidhis
tasalluttan tahlisi lazim idi. Bu mubharrirler de, bu vazife-i insaniyyetkaraneyi ifa
ediyorlar idi. Bunlari su nokta-i [06]

7.

nazardan hi¢ bir sahib-i insaf sayan-1 mu‘aheze goremez. Lakin: Fetvapenah!
[slamiyyette hal béyle midir? Bu gengler Islamiyyeti Hristiyanlik ve ‘Osmanl
Inkilabini Fransa Inkilabina kiyas ediyorlarsa: pek fahis bir hata ediyorlar.
Filhakika Sultan ‘Abdiilhamid otuz ii¢ sene devam eden o miidhis istibdadiyle
‘umim-1 teba‘ay1 ve bitahsis miisliimanlari bizar etmis idi. Bunun izale-i viicadu
viicibunda biitiin Miisliimanlar miittefik ve miittehidiilefkar idiler. Lakin:
Fransada oldugu gibi bunun izale-i viicadiyle beraber, Hilafet-i Islamiyyenin de
izale-i viicidu ahaliden bir kimsenin hatir ve hayalinden geciyor muydu? Hasa
ve kella! Bilakis biitiin ‘dlem-i Islamiyyetin iimmidgah1 olan kiirsi-yi hilafeti
Sultin ‘Abdiilhamid gibi bir muhribin isgal etmesi Islamiyyet iciin pek tehlikeli
goriilityor idi. Iste bundan dolay1 ‘Abdiilhamid’in izale-i viicadu arziisuna efkar-1
‘umamiyyeyi sevkeden yine gayret-i diniyye idi. Su halde hitkimet-i Osmaniyye
inkilabini Fransa inkilabina benzetip de inkilab ‘akibinde din ‘aleyhine kaleme sa-
rilmak hiikiimet-i Osmaniyye ve millet-i Islamiyye iciin hig de hayirli bir hidmet
degil bil‘akis biiyiik bir felaket ve tehlikedir. Bu gibi nesriyyaun su’ite’siri Tiirk
memleketlerinden ziyade ‘Arab memleketlerinde zahir oluyor. ‘Arablar bu gibi
hustsattan [07]

8.

miite’essir olmak hustasunda pek hassasurlar. Bu hali gerek Sariyye ve gerek
‘Irak’da biddefaat miisahede eyledim. Zannolunmasin ki: ‘Arablar Tiirklerden

315



REALPOLITIK PLEASE: OTTOMAN RELIGIOUS POLICY

daha ziyade dindardir. Hayir! Emr ber ‘akisdir. Fi zamanina mevcad olan ‘Arablar
adeta umaci [ > Ul yazilmug] kesilmislerdir. Bu adamlarin nezdinde elyevm haram
yoktur. Yalan sehadeti, yemin-i kazib, eklii emvalinnas bilbagl, eklii emvalilevkaf,
eklii emvalileytam, kizb, hile ve hud‘a: hepsi bunlarin nezdinde bugiinki giinde
mubahur. ‘Arablarin dini menfa‘at-1 sahsiyyesidir. ‘Arab dininin ahkamini velev
cliz’1 olsun masrafi micib olmamak ve menfa‘at-1 sahsiyyesine dokunmamak
sartiyle kabul eder. Amma menfa‘at-i sahsiyyesine dokunan mevadde ‘Arab ne
dini tanir, ne mezhebi tanir. Her seyi bu menfa‘ate feda eder. ‘Arablar fi zamanina
bu husasda o kadar ileri gitmislerdir ki: bir muharrir bu babda cildler dolusu
kitab yazsa: yine bu hakikati hakkiyla ta‘rif ve izah etmis olmaz. ‘Arablar nezdinde
bugiinkii giinde (din tesettiir, ve yemin igfal i¢iindiir) distaru hitkiimfermadir.
‘Arablar ‘indinde fi zamanina Kur’an Hadis fikih, ahkam-1 ser‘iyye, Haccii
Beytullahiilharam gibi mukaddesat, kaffesi: alet-i setr ve tezvir ittihaz olunmus-
tur. ‘Arab mahkeme-i ser‘iyyeye gelir, “Malimi livechillah vakfettim.” der ve tescil
ettirir. Halbuki: maksadi ecr ve * [*okunamiyor]dir, [08]

9.

kiz evladlariyla sevmedigi vereseden veyahtud dayinlerden mal kagirmakur.
Buna da alet, Ser‘-i Serif! ‘Arab Hacc’a gider. Maksadi haramdan kesbetmis oldu-
gu mali Cenab-1 Hakk’a helal ettirmektir. Ciinki Buhari-i Serif’de Hac bahsinde
(Hacc-1 Beytullahiilharam kaffe-i ziinaba kefaret olur) me’alinde bir Hadis-i Serif
vardir." Ba%1 cahil serrah bu ‘afvin hukiak-1 ‘ibada de siimalii oldugunu séylemek
gibi bir hatada bulunmuslardir. ‘Arablarin ekserisi, bu hadis ile mezkar serrahin
akvaline vakifdirlar. Bina‘enaleyh eda ettikleri Hac iktisab ettikleri haram mali
helal etmek iciin Cenab-1 Rabbani Hazretleri’ne kargi ittihaz [>>5) yazilmag]
olunmus bir hud‘adir. Iste bu adamlarin Islimiyyet’e temessiik ve intisablari bu
kabildendir. Bu ciimle ile beraber din bunlar vasitasiyla intisar ettigi i¢tin bun-
lar kendilerini dinin sahib ve hamisi ‘add ve i‘tibar ederler. ‘Ak3’id-i Islamiyyeye
‘alenen muhalif goriilen efal ve akvale karsi ca‘li olarak fevkelade bir te’essiir ve
heyecan izhar ederler. Da‘ileri bu ahvale tafsilatiyle mugtali® oldugum igiin Kavm-1
Cedid risalesinin intisarinda bunun Mistr ve Siriyye ve Hind gazetelerine ‘akset-
mesinden pek ziyade havf ve endise etmis ve heman kaleme sarilarak makam-1
mu‘alla-y1 fetvapenahileri tarafindan risale-i mezktirenin merdadiyyeti i‘lan olun-

IS of,a G s Ju 4@5 G L JG ¢S <J.\ S B s EAS U6 T s

“"’Jﬁfﬁ“fc@weﬁwf&wc"u" Jﬁ;&j&l&d‘&.&@\w"kju we
“ ,' Bukharl Al-Kutub al- Sitta wa Shurububa: Sahih al-Bukbari 1-3, ed Bedreddin Cetiner,
vol. 1, book 2, Kitab al-Hajj (Book 25). Dar al-Sahnun, Tunis, Cagri Yayinlari, Istanbul 1992.
s. 141.
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mast liizimunu sifre ile ‘arz etmisidim. Makam bu redde bilmem ne mahzir
gordii ki: bunu yapmadi. Yalniz sifreye (kitabin mivellifi hakkinda ta‘’kibat-1
kantniyye icra olunmakrta oldugunu) cevaben beyan etmekle iktifa edildi. [09]

10.

Mahaza fakir bu cevaba yine Bab-1 Fetvaca bir red siisii vererek mahalli ga-
zetelerile i'lan ettim. Aradan ¢ok ge¢meden ve (zadeni ettin ve belleten uhra)
kabilinden olarak saliftil‘arz Celal Narl naminda birinin makaleleri giiftgtisu
meydan ald.

Fetvapenah! Misliimanlar tizerinde hilafet ‘unvaninin te’sirinin top ve tii-
fengden daha ziyade oldugunu balada ‘arz etmisidim. Yine tekrar ederim ki:
hitkimetimizden bu hilafet sifat nez’ edilecek olursa Padisahimizin ‘Acem Sahiyla
Fas ve Maskat Emirlerinden hi¢ bir farki kalmayacakur. Halbuki: bugtinkii giinde
Hiikiimet-i ‘Osmaniyye ve bahusas idare-i hazira ‘aleyhinde her yerde propaganda-
alarin [y 5L 59 yazilmus] viiciidu da eksik degildir. Bunlardan biri bugiinkii
giinde bir eline Kavm-1 Cedid diger eline de Celal Nari'nin kitabini alip da Misirda
bir kiirsi tizerine ¢ikarak (Ey Miisliimanlar bakiniz — su kitablardaki kiifr ve ilhadin
derecesine! Halife hami-i din-i miibin olmak lazimdir. Halbuki bizim hilafetine
i‘tikad ettigimiz zatin makarr-1 saltanatinda hitkiimetinin inzimam-1 reyiyle bu gibi
miilhidane kitablar negr ve ‘ibadullah bunlarin mazmanunu i‘tikada da‘vet olunu-
yor. Su halde bu zaun hilafeti sahih midir?) diyecek olursa iste o dakikadan i‘tibaren
‘Arablarla Hitkimet-i ‘Osmaniyye beynindeki regte-i hilafet miinkati‘ olmus bulu-
nacaktir. Boyle bir sey Miisliimanlardan kimsenin hairina gelmese bile bunu Ingiliz
Hiikameti er ge¢ yaptiracaktir. Bu nasil oluyor da hitkiimetge nazar-1 dikkatten dar
tutuluyor. Buralarina bir diirlii ‘aklim ermiyor. [10]

11.

Fetvapenah! Hep biliriz ki: Mesrutiyyette efkar hiir ve matbta‘at sansiire
tabi‘ degildir. Lakin: Kantan-1 Esasi macebince edyan ta‘arruzdan mastn degil
midir? Bu kitablarin mi'elliflerinin sézleri ‘alenen Islamiyyet’e ta‘arruz degil mi-
dir? Bilctimle edyan Kanan-1 Esasi micebince ta‘arruzdan mastan oldugu halde
hitkiimetin din-i resmisi olan Islimiyyet bu mastniyyetten miistesna midir?
Nasil olur da Kantn-1 Esasi ahkamina mugayir olarak bu ta‘arruzdan igmaz-1
‘ayn ediyorlar. Iste herkes yekdigerine su su’ali irad etmektedir. Buna kars1 verile-
cek cevab ne olacagini bilemiyorum. Efkar-1 kasire-i da‘iyanemce bu gibi kitablar
mazminlarinin Islamiyyetce kat‘iyyen merdiad oldugu dakika fevtettirilmeksizin
Makam-1 Mu‘alla-y1 Fetvapenahilerinden i‘lan olunmasi lazim ve labtid oldugu
gibi bir an evvel bir tarafi ‘Arabca diger tarafi Ttirkce olarak Bab-1 Fetvada sirf dini
bir gazete tesis edilip onun vasitasiyla bu gibi negriyyata mukabele edilmelidir.
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Bunda da ne kadar isti‘cal gosterilirse: o kadar nafi‘ ve hayirlidir; zira bir ceriha
kangran* [*01,%6 yazilmis] olduktansonra [6,x2i43sl yazilmis] tedavisinden hic
bir fZide hasil olmaz. Da‘ileri hirs ve tama‘ ve menfa‘at-1 sahsiyye ne oldugunu
bilmem. ‘Omriimiin en kiymetdar zamanlarini menfilarda, zindanlarda gegir-
mekligim de bu iddiamin sihhatine bir delil-i kafidir. Elhaleti haza ise: sinnim
altmig ikiye balig olmus ve artik diinya ile pek az ‘alakam kalmigtir. Bu ma‘razat
ile ser-i valalarini tasdi‘ etmekten maksad-1 da‘iyanem, miicerred dinime ve bu-
nun zimninda devlet ve hitkimetime hidmet etmektir. Sayan-1 kabal goriiliirse
feni‘me’lmatlab. Eger goriilmez ise bir guise-i nisyana ativerir ve miindericatndan
kimseye de bahsetmezsiniz. Iste bu kadar. Baki tevfik ve hiive ni‘am errefik. Fi 15
Mart Sene 330 Bagdad Kadist

Ed-da‘i
Vehbi [imza] [11]

«

Lahika

Balada ‘arz olundugu vechile Fransa Inkilabi ‘akibinde erbib-1 kalem
tarafindan diyanet ‘aleyhinde i‘lan-1 harb edilmis ve bu hal Rusyadan ma‘ada bii-
tiin Avrupa memalikine sirayet etmis ve uzun bir miiddet devam etmisidi. Lakin:
muahharan ahalinin ayak takimini rabita-i diyanetten baska hig bir sey zabt @ rabt
edemeyecegi Avrupa hitkimatiyle feylesoflar: tarafindan dahi geregi gibi idrak
edilmis olmakla yine yavas, yavas eski diyanet siyasetine riici‘a baslanilmigtir.
Almanya Imparatoru Cin yagmasina donanma gonderdigi sirada irad ettigi bir
nutukda (Incil’in ahkiamini Aksa-y1 Sark’da icra edecegim) demisidi. Kezalik i‘lan-1
megsrittiyyet ‘akibinde Tanin gazetesi: Avusturya Imparatoru’nun Nasraniyyetce
eyyam-1 miibarekeden ‘addolunan bir giinde iki elinde iki biiyiik kilisa mumu
oldugu halde papaslarin arkasi sira ti¢ sa‘at memleket sokaklarinda dolastgini
yazmusidi. Bu kadar uzaklara gitmege ne hacet? Gegen sene diivel-i miittefike
tarafindan ‘aleyhimize i‘lan olunan harb, harb-1 salibden bagka bir sey miydi? Bu
harb esnasinda: Tayms, Figaro, Tan, Naye Faye Prese — Times, Figaro, Temps,
Neue Freie Presse [+ )2 44U (OU ¢ 9)lad ¢ ool Tayms, Figaro, Tan, Naye Fra-
ye Prese yazilmug] gazeteleri gibi en meshar gazetelerle bunlarin tabi® bulunduklart
hitkiimetlerin [12] ta‘’kib ettikleri siyaset de ‘alenen siyaset-i salibiyye degil miydi?
[ste bu hakikat bu siiretle géziimiiziin 6niinde dururken: bizim bir takim hoppa
beylerin ta Cenab-1 Bari-i Tala Hazretleriyle Hazret-i Peygamberden tenkidata
baslamalarint millet hog gorebilir mi? Ve bunu hazmedebilir mi? Bu hareket ken-
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di eliyle kendi kuyusunu kazmaktan baska ne olabilir? ‘Arablar; (Kelbahis ‘an
hatfihi bizilfihi) diyorlar. Siyaset-i diniyye ta‘kibi hustsunda hitkimetimiz pek
miigkil bir mevki‘de bulunmaktadir. Evliya-y1 umar bunu asla nazardan dar
tutmamalidirlar. Soyle ki: biz eger hitkimetimiz hitkiimet-i diniyyedir. diyecek
ve Islamiyyet hesibina hareket edecek olur isek: buna ecnebilerle aramizda bu-
lunan Hristiyanlar razi olmazlar. Yok eger hitkimetimiz dinden tecerriid etmis
surf siyasi bir hitkimettir. diyecek olur isek buna da Miisliimanlar razi olmazlar.
Sonra Mehmedcikleri harbe sevk edemeyiz. Ya ne yapmalidir? Iki yiizlii veyahad
iki renkli bir siyaset tutmaliyiz. Bunun biri diyanetten tecerriid etmis sirf siyasi
yiizti digeri ise: sirf dini yiizii olmak lazim gelir. Miislimanlara kars: sirf dini olan
ylizli veyahud rengi gostermek lazim gelir. Elhak bundaki nezaket ve su‘tbet cay-1
tereddiid [13] ve inkar degildir. Boyle nazik bir siyaseti idare edecek siyasilerimiz
mevcid mudur ‘acaba? Iste bu da cay-1 sw’aldir. Simdiye kadar goriilen ifrat ve
tefritlere nazaran bu da yok demektir. Mesela valinin birisi merkez vilayetinde bu-
lunan bir cami‘-i serifin va‘az kiirsisine cikip orada Islamiyyet’in mehasininden ve
ittihad-1 islamdan bahsediyor. Va‘az kiirsisinde irad ettigi sozleri ertesi giin ceraid-i
mabhalliyye nesrediyor veyahtd ettiriyor. Bunu géren ve isiten ecanible teba‘a-i
gayr-1 miislime (bakiniz bu adamlar hala “fanatik” siyasetinden kurtulamamuglar,
bunlar adam olmazlar) diyor. Diger bir valiyi Mevlad-i Serif cema‘atine da‘vet edi-
yorlar. O da gelen da‘vetciye (Mevlad ne imis siz hala bu kafada misiniz) cevabint
veriyor. Bunu isiden Miisliimanlar da (bakiniz su hale boyle miilhidlerden mil-
lete ne hayir gelir) diyorlar. Iste bu ifrat ve tefritin hadd-1 vasatisini bulacak ve
diyanetle siyaset beyninde bir muvazenet hasil edecek bir makam var ise: o da
Bab-1 Fetvadir. Bab-1 Mu‘alla-y1 Fetvapenahi diyanet ve siyaset mizanini ele alip
iki kefeteyninden birine diyaneti ve digerine siyaseti vaz‘ederek bunlar beyninde
bir muvazene hagsil etmelidir. Eger bunu yapamaz ise: her halde bu kefenin [14]
biri agir basar, diger kefeyi devirir. Ma‘ette’essiif simdiye kadar bu mizan, kefetey-
ni beyninde tevazun hasil ettirebilecek bir ehl-i basiretin yedine teslim olunma-
mustir. Iste bu defa millet buna Zat-1 Vila-y1 Fetvapenihilerinden intizar ediyor.
Ummidi yine bosa ¢ikarsa ne yapalim? Elhiikmii lillah.

Fi 20 Mart Sene 330 Vehbi

(Zeyl)
Fetvapenah

Bagdad'da ¢ikan Zuhar gazetesinin leffen takdim olunan makta‘u
miitala‘asindan miisteban buyurulacags tizere Bagdad’a viirad-u da‘iyanemden

beri kiirsi-yi vazife tizerinde mehdiyane ‘adaletle cevami‘-i mesharede menabir
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tizerinde atesin nutuklar ve hutbeler iradiyle ve olanca kuvvetimle ahalideki
switefehhiimleri izaleye ve hitkimete 1sindirmaga calistyorum. Basrada iken de
boyle yapmisidim. Hayfa ki siyaset-i millet ve akvamdan bihaber olan bir ta-
kim genglerimizin harekati bu sa‘y ve giistleri semeresiz birakiyor. Ma‘haza (ma
la ytidrek kiilluhu 12 yiitrek kiilluhu) ka‘idesine tevfikan ‘Acizleri yine gayretime
futar getirmeyerek ¢alisiyorum. Bu hustsa Zat-1 Vala-y1 Fetvapenahileri’nin dahi
nazar-1 dikkatlerini ‘acizane celb ve da‘vet ediyorum. Ciinki bu gibi ahvalden ne
gibi su’ite’sirler, ne gibi cereyanlar hasil oldugunu re’yiil'ayn miisahede edip du-
ruyorum. Baki ferman

Fi20 M” Vehbi [15]
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Hu

Confidential
Please read even if it is a bit long
Fetvapenah!"

Although yours truly am a Turk I have been wandering in Arab lands for the
past twenty-two years. I am perfectly familiar with the state of mind of the Arab
peoples dwelling in the vast stretch of land from the borders of Tunisia to Basra.
These men regard only the title of caliph of His Majesty the Sultan and totally
disregard his title of sultan.

Yours truly fought extensively against Sultan Abdulhamid in the era of tyr-
anny and was taken to the 7abeyn numerous times, interrogated and incarcerated.
In fact, at one point I was taken from Bursa by Kabasakal Mehmed? by special
steamship. This struggling in this fashion lasted for a full thirteen years. Seven
years of this passed under surveillance and six years and two days directly under
forced residence. One year of my forced residence was in Tripoli and five years
and two months in Beirut. As I saw with my own eyes in which manner Sultan
Abdulhamid misused the title of caliph and what roles he played under the guise
of religion, I was strongly in favour of the abolition of the caliphate — which I
knew to be nothing more than an empty title in reality in any case — and the
establishment of a republic. [01]

2.

There must have been a number of other persons amongst the reformists who
were of the same opinion as can be seen from the fact that although the caliphate
was indeed not abolished officially in the wake of the declaration of constitutional
government and the sultanate was not transformed into a republic, the influence
of the sultan was excessively restricted and the title of caliph was never even men-
tioned. In fact, there have even been persons in the Chamber of Deputies who let
the phrase “The Caliphate is a relic of history” slip from their tongues.

On account of the above-mentioned idea I had acquired during the era of
oppression yours truly was in no way distressed by such instances, on the contrary,
I was quite happy. In the wake of the declaration of constitutional government

1 Title of the Sheikh-ul-Islam, used when addressing him.

2 One of the most infamous members of Sultan Abdulhamid’s secret police.
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I was assigned by telegraph from the province of Suriye to the sancak of Hama
without having to refer to Istanbul. After that I was in the provinces of Basra and
Beirut for some time and today I am in Bagdad. When I was at Beirut I visited
Jerusalem and Khalil-el-Rahman [Hebron] as I was given the task of investigating
some matters pertaining to the Sharia and thus had very close contact with the
people in that region. It is through such observations and experiences that I came
to realise that the only bond between the Ottoman government and the Arabs
is the caliphate. As soon as that title of caliph were to be passed over in silence
that bond would be virtually totally cut and undone. At present the Arabs do not
regard this government as an Islamic one. When I observed this state of affairs it
downed on me that I had made a big mistake in my previous opinion. The Arabs
today have three convictions and three states of mind. Of these [02]

3.

the first is that no one has any sympathy for this government; the second,
that no one has any confidence in this government; and the third, no one has any
hope in the continued existence of this government. Should we as the people of
government and the dominant nation not know this for a fact and lean upon the
caliphate, we would only be fooling ourselves. Now that this fact has been thus
established, it is also to be known for a fact that a government that has lost the af-
fection and confidence of the totality or a great majority of its population would
be subject to, and indeed destined to, the danger of a revolution or a downfall
at any moment. Thus it goes without saying in my opinion that it is imperative
that some sort of a measure be taken against this latency before it totally turns
into a reality. There are two measures to be resorted to according to yours truly,
the first being material and the second spiritual. The material measures consist
in generating some confidence and hope in the population in the continued
existence of the government by way of implementing reforms. Our government
has also realised and admitted this necessity at this juncture. In fact, it keeps
declaring through the press its resolve and determination to its implementation
day after day. Alas, the declarations and assurances leave no trace in anyone’s ears,
on the contrary, whenever there is talk of reforms they make fun of it with the
words asma‘u jajatan wa la ara tibnan’. This too is a fact, and we would only be
fooling ourselves [03]

3 An Arabic expression that translates as “/ hear the pounding but do not see the flour”,
roughly equivalent to “actions speak louder than words”, implying “deeds, not words”.
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4.

if we were to deny it. Unfortunately the course our august official colleagues
have been following up to now is not one that would please these men and give
them hope, on the contrary, it is one that would augment their hatred and wrath.
Stranger still, these unsuitable actions increase rather than decrease day by day.
How can this be warded off? How can this impropriety be prevented? That is
beyond the grasp of yours truly.

As for the spiritual measures: this consists in the reintroduction of the title
of caliph in the press and the redress of the tactlessness observed in some young
men since the declaration of constitutional government. It is unfortunately seen
every day that this point is not heeded. The negative effect of the tactlessness
in matters religious on our internal politics is such that it is greater than that
of the foreign missionaries and propaganda in such remote provinces far from
the centre. A few months ago there arrived a pamphlet in Turkish with the title
Kavm-1 Cedid (The New Nation).? It caused such a stir that it was the talk of the
town. What is worse is the conviction present that this pamphlet was published
at the request of the present government. The stir this had caused was not yet

dealt with when some Celal Nuri apparently compiled some book or wrote some
article, in which he [04]

5.

apparently used inappropriate expressions for The Almighty and The Proph-
et Muhammad.’ Yours truly have not been able to find the time to read these
articles as I was very busy, but I have been able to read some portions of the refu-
tations published in the periodical Sebiliirresad. It really is extremely dangerous
and risky that these mad youth start criticism from this point as if perfection had
already been reached in every aspect and there were nothing else left to discuss. It
is true that the popular rebellion that took place in France against Louis XVI in
1789 AD was against both the monarchy and the religion. The rebels had declared
rebellion against both the ruler and the priests. These youths are committing a
grave error if they wish to liken the Ottoman Revolution to the French Revolu-
tion and compare Islam to Christianity. For as Professor Draper® had stated, some

4 Ubeydullah Efgani, Kavm-1 Cedid: Kitabiil-Mevazi. Tkbal Kitiiphanesi. Sems Matbaasi,
Istanbul 1913. For a thorough discussion, see body of the article.

5 See body of the article for further discussion.

6 Draper, John William. History of the Conflict between Religion and Science. The
International Scientific Series, D. Appleton and Company, New York 1875. French
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industrious people in France had secretly insinuated the philosophy of Ibn Rushd
to the populace and the populace had become totally convinced that what they
had had internalised as religion was in reality not something divinely appointed
but just some heresies and superstitions fabricated by the priests. Therefore there
was no difference in their minds between the tyrannical kings and the illogical
laws they laid down and the religious leaders and the illogical religion they laid
down. There was no difference whatsoever in the eyes of the people between the
king and the priests and the laws that the king laid down [05]

6.

and the religion the priests laid down. They were harbouring a furious ran-
cour and enmity for both. And the rebellion that took place erupted against both.
For it had become clear in their minds that there was a real need to eliminate both
to secure the felicity of humanity. Therefore an attack on both took place and in
the aftermath of the rebellion the intellectuals put pen to paper against the Chris-
tian religion. What didn’t they write in this context to disparage the Christian
religion and to discredit the spiritual leaders in the eyes of the people? The one
person who wrote most on this subject is the famous Voltaire whom everybody
knows about. These people rendered a real service to their nations with these ac-
tions of theirs, because the inventions put in place in the Christian religion by the
spiritual leaders were oppressing the populace to such an extent that they were
virtually breaking their bones. No Christian was in possession either of his free-
dom of thought or of his honour and property before the spiritual leaders. The
spiritual leaders were appropriating the possessions of the people with numerous
pieces of wisdom that have no origin or basis in religion and they were also mak-
ing use of their honour as they pleased through the institution of the confession of
sins. Therefore the population had to be freed from this terrible assault. And these
authors were fulfilling this humane duty. No-one with a sense of fairness [006]

7.

can see these as worthy of criticism from this point of view. But, Fetvap-
enah! Is this the case in Islam? These youths are making a grave mistake if they
are comparing Christianity to Islam and the Ottoman Revolution to the French

translation: Draper, John William. Les Conflits de la science et de la religion (translator
not indicated). Bibliothéque Scientifique Internationale, Librairie Germer Bailliere,
Paris 1888, Turkish translation (from the French translation) : Ahmed Midhat Efendi,
Niza-i Ulum ii Din-Islam ve Ulum, Terciiman-1 Hakikat Matbaast, Istanbul 1313/1895.
See body of the article for further discussion.
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Revolution. In fact Sultan Abdulhamid had depressed the general public and es-
pecially the Muslims with his terrible tyranny that lasted for thirty three years. All
the Muslims were united and unanimous in accepting the necessity of his elimina-
tion. But had it crossed anyone’s mind to eliminate the Islamic Caliphate together
with him, as was the case in France? No way! On the contrary, it was seen as very
dangerous for Islam that a destroyer like Sultan Abdulhamid occupy the seat of
caliphate where the whole Islamic World places its hopes. Therefore it was again
the religious zeal that moved public opinion to the desire to eliminate Sultan
Abdulhamid. This being the case, it is in no way a beneficial service to liken the
Revolution of the Ottoman government to the French Revolution and take pen
and paper against religion in its wake, on the contrary, it is a great disaster and
danger. The negative effects of such publications are more visible in Arab lands
than in Turkish ones. The Arabs are very sensitive [07]

8.

to such things. I observed this numerous times both in Syria and in Iraq.
This is not to mean that the Arabs are any more religious than Turks. No! The case
is rather the reverse. The Arabs of our time have virtually turned into ogres. These
men know no haram. False testimony, perjury, misappropriation of the goods of
people and of the pious foundations, of orphans, lies, deception and trickery:
all are fair today in their eyes. The Arabs’ religion is their personal interest. The
Arab accepts the tenets of religion on the condition that they do not cause any
expense, even a small one, and touch his personal interests. But in articles that
touch his personal interests the Arab knows neither religion nor sect. He sacrifices
everything to this interest. In our time the Arabs have taken this to such heights
that even if an author were to write volumes on this he would still not be able to
describe and explain this truth to the extent that it deserves. Amongst the Arabs
today the slogan “Religion is there for cover-up and oath for deception” has cur-
rency. In our time amongst the Arabs the Qur’an, the Hadith, Islamic jurispru-
dence, the tenets of the Sharia, holy things like pilgrimage to the House of God,
all of these are taken to be instruments of cover-up and deceit. The Arab comes
to the Sharia court and says “I have endowed my property for the sake of God”
and has this recorded. His aim, though, is remuneration and ...* [*illegible] [08]

9.

to deprive his daughters, inheritors he does not like and his creditors of his
property. And it is the Holy Sharia that is used to this end! The Arab goes on
pilgrimage. His aim is to make ill-gotten (baram) gains well-gotten (helal). For
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there is a Hadith in Bukhari that means “Pilgrimage to the House of God is an
atonement for all sins”.” Some ignorant commentators committed the error of
stating that this was to be extended to the rights of the servants [of God] as well.
Most Arabs are familiar with this hadith and the words of the said commentators.
Therefore the pilgrimage they are performing is a deception they employ to make
the goods they acquired through sinful means lawful in the eyes of the Lord. This
is the nature of the attachment to and claims of Islam of these men. Nonethe-
less, as religion disseminated through them they see themselves as the proprietors
and protectors of religion. They affect an extraordinary sadness and excitement
against words and deed openly against the creeds of Islam. Since I am thoroughly
familiar with this state of affairs I had great fear and anxiety when the pamphlet
Kavm-1 Cedid was published that this would find a reflection in Egyptian, Syr-
ian and Indian newspapers and immediately put pen to paper and related in a
ciphered communication the necessity of the declaration by the Exalted Office
of the Sheikh ul Islam of the refutation of the said pamphlet. The office saw I
do not know what reason to refute this and did not do this. It merely contented
itself with the declaration by way of a reply to the cipher that “legal procedures
concerning the author of the book are being conducted”. [09]

10.

But yours truly relayed this reply to the local newspapers by giving it the
appearance of a refutation on the part of the Office of the Sheikh ul Islam. Not
long after there appeared rumours concerning the articles of one said Celal Nuri

like the proverbial fuel added to the fire.

Fetvapenah! I had stated above that the influence of the title of caliph upon
Muslims is greater than that of cannons and guns. I repeat: If this title of caliph
were to be excised from our government there would be no distinction left be-
tween our Sultan and the Shah of Iran and the Emirs of Morocco and Muscat.
But today there is no shortage of propagandists everywhere against the Ottoman
government and especially the present government. If one of them were to ascend
to a pulpit somewhere in Egypt with a copy of Kavm-1 Cedid in one hand and
one of Celal Nuri’s book in the other and to say “O Muslims, look at the degree

7 wq& %A uWJu c@b— uwdu ~§,Jv },\JLM Gas ‘w Gas Ju c(;H.g.b—
¢ 3g: 20

u'm.ﬂj(‘}ﬂfc")dwaj)v{#*bw?w J}ukjmwy@\wgu we,
Bukhari, Al-Kutub al-Sitta wa Shurububa: Sahibh al-Bukhari 1-3, ed. Bedreddin
Cetiner, vol. 1, book 2, Kitab al-Hajj (Book 25). Dar al-Sahnun, Tunis, Cagri
Yayinlari, Istanbul 1992. p. 141. See body of the article for further discussion.
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of irreligion and blasphemy contained in these books! The caliph has to be the
protector of the revealed religion. But such blasphemous books are being pub-
lished in the seat of authority of the person whose caliphate we believe in with the
consent of his government and the servants of God are being invited to believe
in their contents. Is then the caliphate of this person sound?” it would be the
moment when the bond of caliphate between the Arabs and the Ottoman govern-
ment would be severed. Even if this were not to occur to any one of the Muslims
the British government would cause it to happen sooner or later. How come that
this is being disregarded by the government? This I simply cannot grasp. [10]

11.

Fetvapenah! We all know that under constitutional government opinion is
free and press is not subject to censorship. But are religions not immune to attacks
according to the Constitution? Are the words of these authors not an open attack
against Islam? Is Islam, which is the official religion of the government, excluded
from immunity from attack when all religions are enjoying it? How come they
are turning a blind eye to this attack? This is the question that everyone is asking
one another. I do not know what reply to give to it. In my humble opinion it im-
perative that it be announced without delay by The Exalted Office of the Sheikh
ul Islam that the contents of such books are totally rejected by Islam, as is the
establishment at the Office of the Sheikh ul Islam of a purely religious bilingual
newspaper in Arabic and Turkish to counter such publications. The sooner the
better, for it would be of no use to treat a wound once it has gone gangrenous.
Yours truly does not know what ambition and greed and personal interests are.
The fact that I have spent the most valuable years of my life in exile and prisons is
enough proof of the soundness of this assertion of mine. I have now reached the
age of sixty-two and have very little connection left to the world. My humble aim
in disturbing the mind of Your Excellency with this petition is merely to serve
my religion and by implication my state and government. If it were to be deemed
worthy of acceptance, then fine. If not, then you can cast it away to a corner of
oblivion and not say a word of its contents to anyone. That is it. I wish you much
success and what a wonderful companion He is!

On the 15 of March 330 AJ/28* March 1914
Yours truly,

Vehbi

Kadi of Bagdad
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[Signature]

(11]

«

Appendix

As stated above, a war had been declared against religion in the wake of the
Revolution by the authors and this condition had spread to all European coun-
tries except Russia and had lasted for a long while. But as it then duly downed on
the governments and philosophers of Europe as well that the common folk of the
population could not be kept in check by anything other than the bond of reli-
gion, slowly a return to the former policy of religion began. The German Emperor
had said “I shall implement the decrees of the Bible in the Far East” when sending
troops to the plunder of China.' Again, the newspaper Zanin had written in the
wake of the declaration of constitutional government that the Austrian Emperor
had walked for three hours behind priests with two large church candles in his
hand on one of the days Christianity deems holy. Why go that far? Was the war
declared against us last year by the allied states anything other than a crusade? Was
not the policy that the most famous newspapers like 7he Times, Le Figaro, Neue
Freie Presse and the governments they are subordinate to [12] anything other than
a policy of crusade? Can then the nation tolerate the criticisms of some dandy
gentlemen of ours that begin from The Lord Almighty and The Prophet? And
digest it? What can this action be other than digging one’s own grave? The Arabs
say kalbapis ‘an hatfihi bizilfihi* Our government finds itself at a very precarious
position concerning the pursuit of a religious policy. Those who are in charge of
affairs should never lose sight of that. For if we were to say that our government
is a religious one and act for the benefit of Islam, the foreigners and the Christians
amongst us would not agree to that. If on the other hand we were to say that our
government is a purely political one disassociated from religion, then the Muslims
would not agree to that. We cannot send the Mehmedciks to war then. What, then,
is to be done? We have to adopt a policy with two faces or two colours. One face
of this should be its purely political face divorced from religion and the other its
purely religious face. To Muslims the purely religious face should be shown. Verily

1 See body of the article for further discussion.
2 An Arabic expression meaning to bring about one’s own destruction, dig one’s own
grave.
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the delicacy and difficulty of this can neither be doubted nor [13] denied. Do we
have politicians who can steer such a delicate policy? This is also questionable. It
also appears to be absent if the excesses either way are to be any guide. For in-
stance a governor ascends to the pulpit of a mosque in the centre of his province
and talks about the merits of Islam and about Pan-Islamism. The words he utters
at the pulpit then get published by the local newspapers or he lets them be pub-
lished. The foreigners and the non-Muslim subjects who see that then say “Look,
these people have still not been able to rid themselves of the policy of fanaticism,
they are good for nothing”. Another governor gets invited to a celebration of the
Birth of the Prophet (meviud), and he replies to the person who brings the invita-
tion “What is this celebration of the Birth of the Prophet (mevlud), do you still
harbour this mentality?” And the Muslims who hear that say “Look at this state
of affairs, what good can come out of such blasphemers?” if then there is an of-
fice that could find the middle ground of these two excesses and create a balance
between politics and religion, it is the Office of the Sheikh-ul-Islam (Bab-: Fetva).
The Exalted Office of the Sheikh-ul-Islam should take the scales of politics and
religion and put religion in its one pan and politics in the other and create a bal-
ance between them. If it cannot do that at any rate one pan of [14] these scales
would sink and topple the other pan. Unfortunately these scales have up to now
not been entrusted to a far-sighted person capable of creating a balance between
its two pans. This time, then it is from the Exalted Person of the Sheikh-ul-Islam
that the nation is expecting that from. What if this turns out to be a vain hope
again? Judgement is to God.

On the 20™ March 330
Vehbi
(Addendum)

Fetvapenah

I have been trying to eliminate the misunderstandings and create sympathy
for the government amongst the population by dispensing Mahdi-like justice
on the seat of duty and delivering fiery sermons and speeches on the pulpits of
famous mosques and with all my power as can be seen from the attached cut-out
of the newspaper Zuhur that appears in Bagdad. I had done so in Basra, too. Alas,
the actions of some of our youngsters ignorant of national and ethnic politics

frustrate these efforts. Still, I do not allow my efforts to slacken as per the saying
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(ma la yiidrek kiillubu la yiitrek kiillubu).’> May 1T humbly draw the attention of
Your Excellency to this point, for I keep seeing with my own eyes the negative
effects and currents this state of affairs causes. Your obedient servant.

On 20" M.
Vehbi [15]
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