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Kadinin toplumdaki yeri, toplumsal cinsiyet meselesi ve Osmanli done-
mi kadinlarina dair akademik ¢alismalar her gecen giin artmaktadir. Osmanlt
Imparatorlugu’nun prestij ve giiciiniin muhafazasinda 6nemli bir rol oynayan
Harem tegkilati ve sarayli cariyeler hakkindaki literatiir ise sinirlidir. Meveut ¢a-
lismalar agirlikli olarak hanedan mensubu kadinlar tizerine yogunlagmistir; valide
sultanlar ve padisah kadinlari hari¢ tutulursa, kéle kdkenli sarayli kadinlar ile on-
larin azat edildikten ve 6zellikle saray disina ¢iktiktan (¢irag) sonraki yasamlarini
ele alan aragtrmalar yok denecek kadar azdir.!

Savaglarda esir alinma, hediye edilme, satin alinma gibi cesitli yollarla hare-
me giren kadinlarin izini arsiv kaynaklarindan, biiyiik bir kism1 -hareme girmesi
miimkiin olmayan- erkekler tarafindan kaleme alinmis anlatlardan ve ayrica ki-
silerin sosyal ve ekonomik durumlari hakkinda 6nemli agilimlar saglayan mahke-

me kayitlarindan (ser’iyye sicilleri) takip edebilmek miimkiindiir. Ne var ki, bu

1 Saray cariyelerinin yasamlar1 tizerine Argit'in 6ncii ¢alismast diginda tespit edebildigimiz
kadariyla yalnizca bir ¢alisma mevcuttur; Aysenur Karademir, “Iktisadi ve Sosyal Yonleriyle
Kethiida Canfeda Hatun Vakiflar1” (Doktora Tezi), Marmara Universitesi, 2017.
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kaynaklarin biiyiik bir kismi harem mensubu kéle kadinlarin sahsi diinyalar: ve
duygusal deneyimleri hakkinda suskundur.

Betiil Ipsirli Argit, 2017 yilinda yayimlanan galismasinin? genisletilmis ve
yeniden diizenlenmis hali olan Life after the Harem'de, 18. yiizyilin ¢esitli donem-
lerinde yasamis 800 kole kokenli ve hanedan mensubu olmayan sarayli kadinlarin
hayatlarinin farkli agamalarini sarayin patronaj (himéye) iligkileri baglaminda in-
celiyor. Caligmasinda prosopografik arastirma yonteminden hareket eden Ipsirli
Argit, sarayli kadinlarin yasamlarina evlilikleri, kurduklari iligki aglari, akrabalar,
cocuklari, servet durumlari ve ¢irag edildikten sonra oturduklari mahalleler gibi
birgok farkli baslik iizerinden sik tutuyor.

Kole kokenli sarayli kadinlarin saltanat siyaseti, toplum ve saray kurumun-
daki yerinin ne oldugu sorusunun pesine diisen kitap, okurunu alt boliimliik bir
yolculuga davet eder. Kitap, ¢irag edildikten sonra imparatorlugun muhtelif bol-
gelerinde yasamlarini siirdiiren ve kendi ifadeleriyle, “padisaha kulluk ederek sagla-
rint agartmis” iki yoksul kadinin -esasinda ¢alismanin temel argiimanini da ortaya
koyan- mektuplariyla baglar. Osmanli sarayinin, gesitli kesimlerden insanlar icin
hacet kapist olarak goriildiigii bilinen bir husustur. Bu nedenle Fatma ve Sungur
hatunlarin saraya gonderdigi mektuplar, giintimiize kadar ulasan benzer ytizlercesi
goz oniinde bulunduruldugunda oldukea siradan gériinebilir. Ancak émiirleri-
nin son demlerini kimseye muhtag olmadan gegirmek isteyen sarayli kadinlarin
mektuplari, yaygin kanaatin aksine, taraflar (hAmi ve himaye edilen) arasindaki
karsiliklt sorumluluk ve menfaat iliskisi geregi sarayla olan irtibatin ¢irag edildik-
ten sonra da devam ettigini ortaya koymasi bakimindan énemlidir. Fakat bundan
daha 6nemlisi, bir zamanlar harem kélesi olan bu iki kadinin saraydan beklentileri
ile ayni ytizyilda Nueva Granada Naipligi'nde yasayan Pioquinto Contreras isimli
kolenin ihtiyarlik sebebiyle daha rahat ¢alisma sartlarina ve dinlenme hakkina ka-
vusmak i¢in verdigi miicadele, onlarin “insan olarak kimliklerinin kélelestirmenin
dayatugs sinirlarin ¢ok daha dtesine uzandigini™ gostermektedir.

Kitabin giris kisminda (1-37) eserinin ¢atisini tanitan yazar, [slam gelenegin-
de kélelik, harem ve cariyeligin yani sira hane mensubiyeti ve himéye iliskilerinin
Osmanli siyasi mekanizmasinin isleyisindeki stratejik 6nemine deginir. Efendi ile

2 Betiil Ipsirli Argit, Hayatlarinin Cesitli Safhalarinda Harem-i Hiimayun Cariyeleri 18. Yiizyil
(Istanbul: Kitap Yaynevi, 2017).

3 Ehud R. Toledano, Suskun ve Yokmuscasina: Islam Ortadogusu'nda Kilelik Baglar: (Istanbul:
Bilgi Universitesi Yayinlari, 2010), s. 24.
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kole arasinda olusan karsilikls iliski ag1, zamanla iki tarafi da bu iligkideki menfa-
atini arttirarak zararin azaltmaya galistigt karmasik bir oyuna dahil eder.* Elbette
bu iliskinin “yapi tag1” sadakattir. Himinin sagladig1 maddi ve manevi imkanlar
karsiliginda, aileleri ve akrabalariyla irtibat kopmus olan kélelerden saraya sada-
katle hizmet etmeleri beklenirdi. Ustelik bu hizmet saray disina ¢iktiktan sonra
da farkli bir boyut kazanarak devam ederdi. Sarayli kadinlarin evlilik yoluyla kur-
duklari iligki aglar1 ve ¢irag edildikten sonra toplumla olan miinasebetleri, siyasi

mekanizmanin igleyisi ve sarayin temsili noktasinda 6nemli bir isleve sahipti.

Ayni satirlarda, erken donemlerden itibaren batinin ilgisini ziyadesiyle geken
hareme iliskin oryantalist tasvirleri ele alarak “gercek, sdylenti ve fantezi karigimi
unsurlar igeren” anlaulari elestiri siizgecinden gecirir. Harem, batili yazarlar tara-
findan kaleme alinmis eserlerin biiyiik bir kisminda erkekler i¢in adeta “cinsellik
cenneti” ve kadinlar i¢in “boyun egdirilerek ezildikleri bir hapishane” olarak tasvir
edilir. Bat1 i¢in harem, despotik yonetimin bir pargasidir ve dzellikle Aydinlanma
doneminden sonra Dogu’ya dair olumsuz algi giiglenir. “Heyecan verici harem
entrikalarini ve cariyelerle yapilan kagamaklar’” okumanin cazibesi ve kitap ti-
caretinde yasanan artis gibi gelismelerin de etkisiyle yanlis temsilleri temel alan
oryantalist yayinlar zaman icerisinde cogalir ve yaygin goriis haline gelerek giinii-

miize degin ulagir.

Ipsirli Argit, “The Imperial Harem and Its Residents” baslikli ilk boliimde
(s.38-77) Harem’in teskilat yapisi, ¢esitli donemlerde haremde bulunan cariye
say1st, cariyelerin hangi yollarla hareme girdikleri, gorevleri ve riitbelerini arsiv
kaynaklarina dayanarak inceler. Haremin en genis grubunu teskil eden cariyeler,
hanedan mensuplarinin yani sira saraydaki diger bazi gorevlilerin de hizmetinde
bulunur ve aldiklart iicretler haremdeki pozisyonlarina gore degisirdi. Ornegin,
haremin amiri sayilan kethiida/kahya kadinlara bazi dsnemlerde padisah kadinlar
ve ¢ocuklarindan daha yiiksek ticret tahsis edildigi goriiliir. Kalabalik maiyetleri,
esyalari, aldiklart hediyeler gibi pek ¢ok unsur, bu pozisyondaki harem mensubu
kadin kolelerin ayricalikl yerini ve haremdeki hiyerarsik yapiy1 gostermesi baki-
mindan dikkat ¢ekicidir. Ayni satirlarda hareme yeni giren cariyelerin aldiklar:
egitimlere kisaca deginen yazar, cariyelere verilen isimler {izerinden onlarin aile
ve akrabalik iligkilerini degerlendirir. Tereke kayitlari, az sayida cariyenin sarayla
baglanuli kisilerle akraba oldugunu gosterir; cariyelerin biiyiik bir kisminin “binti
Abdullah” olarak kaydedilmesi ise aileleri ile olan irtibatlarinin koptugunu ortaya

4 Toledano, Suskun ve Yokmuscasina, s. 7.
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koyar. Hakkinda pek az bilgi sahibi oldugumuz meselelerden biri de harem men-
suplarinin kendi aralarindaki iliskilerdir. Himaye iliskileri, hane mensubu sayilan
sarayli cariyelerin haremdeki diger gorevlilerin hizmetinde yer almastyla ¢esitlenir-
di. Sarayli cariyeler ile diger saray mensuplari arasinda zaman icerisinde kurulan

maddi ve manevi baglar hane mensubiyetini giiclendirirdi.

Kitabin “Departure from the Imperial Palace and Changing Relationships
with the Imperial Court” (s. 78-108) baslikli ikinci bolimii, cariyelerin ¢irag
edildikten sonraki siirecte sarayla olan iligkileri tizerinedir. Sarayli cariyelerin ¢irag
edilirken azat edilmis olma ihtimallerinin yiiksek oldugunu belirten yazar, yasam-
lart icin yeni bir baglangi¢ anlamina gelen bu uygulamay: Enderun sistemindeki
“cikma” ile mukayese ederek ele alir. Ayrica cariyelerin ¢irag edildikleri yaslari, azat
edilmeleriyle birlikte kendilerine verilen isimleri ve evliliklerini tereke kayitlarina
dayanarak degerlendirir. Bu bélimde yer alan bazi detaylar, kap1 kitabelerinden
birindeki duada (“Allahiimme y4 miifettihal ebvab, iftah len4 hayral bab.” (Ey
hayirli kapilart acan Allah’im, bize en hayirli kapiy1 ag!) “hayirlt kapilar agmast”
istenen haremin 6teki yiiziinii gdstermesi bakimindan ilgi ¢ekicidir; bu kez ¢esitli
kabahatlerden dolay: saraydan siirgiin edilen, bogdurularak cezalandirilan, bii-
yuciiliik gibi suglardan dolay: iskence edilen, elleri ve ayaklari baglanarak denize
atilan ve “yola gelmez ve dik basli” olduklari i¢in kendilerine verilen degerli egyalar
geri alinarak Eski Saray’a gonderilen cariyeler ¢ikar. Kolelerinin dinsel ve kiiltiirel
kimligini, maddi diinyasini denetledigi gibi yasam hakkini da denetleyen padi-
sah, kolelik sozlesmesini ¢ignedikleri takdirde onlarin yagamlarina son veriyordu.
Ustelik Islam hukukuna gére, kolelestirilen kisi azat edildikten sonra olusan yeni
durum (veld) geregi, soyundan gelenlerle birlikte efendisine bagli olmaya devam
ediyor ve mirast da -eger erkek kardesi veya erkek cocugu yoksa- efendisinin hazi-
nesine geri doniiyordu. Yazarin tereke kayitlarina dayanarak verdigi bircok 6rnekte
acikea goriilmektedir ki kélelerin ve varsa gocuklarinin mallari ile tasarruflari saray
tarafindan siki bir denetim altinda tutuluyor ve 6liimleri halinde efendilerine tes-
lim edilmek tizere yetkili kisiler tarafindan toplaniyordu. Bu noktada, azat edilerek
evlendirilmis sarayl: cariyelerin ¢ok biiyiik bir kisminda -Osmanli toplumundaki
diger kadinlara kiyasla- cocuk sahipliginin diisiik olmasi da ¢alismada dikkat ce-
ken ve izaha muhtag bir husustur.

“Marriage Patterns” (s. 108-135) baslikli ticlincti boliimde sarayli cariyele-
rin hangi yollarla evlendirildiklerini, eslerinin mesleklerini ve unvanlarini ele alir.
Cirag edildikten sonraki siirecte sarayli kadinlarin sarayla oldugu kadar toplumla
kurduklar: iliskiler acisindan kocalarinin statii ve mesleklerinin 6nemli bir etkisi
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bulunmaktayd:. Bununla birlikte sarayli bir kadinla evlenmek kisinin kariyerinde
yiikselmesini saglayabiliyordu. Biiyiik bir kismi askeri sinif mensubu erkeklerle
evlendirilen sarayli kadinlarin kocalari arasinda az sayida devsirme kékenli kisinin
bulunmast, Osmanli Imparatorlugu'nda 17. yiizyildan itibaren idari ve askeri stnif
mensuplart arasinda yasanan degisimin agik bir gostergesiydi.

Evliliklerin bagka bir boyutu ise “sarayin yiikiinii hafifletmek” olarak kargimi-
za ¢ikar. Nitekim padisah kadinlari/cariyeleri ve haremde bulunan bazi gorevlile-
rin cariyeleri, efendilerinin 6liimii veya yeni padisahin tahta ge¢cmesiyle birlikte
kendilerine nakit para ve esya verilerek uygun goriilen kisilerle evlendirilirdi. Sa-
raydan c¢iktiktan sonra evlendirilen bazi cariyelerin daha 6nce ¢irag edilmis olan
baska bir sarayli kadinin evine giderek yeni bir hayat kurmak i¢in yardim istemesi
de birbirlerini “yoldas” olarak géren (s. 92) harem mensubu kadinlarin kendi
aralarinda kurduklari iligkileri gdstermesi bakimindan énemlidir.

Sarayli kadinlarin kocalarinin profillerine genis yer ayirir ve 400 sarayli ka-
dinin kocasina ait temel bilgileri mahkeme kayitlari, vakfiyeler, mezar taslari gibi
mubhtelif kaynaklara dayanarak incelenir. Genel itibariyle sarayli cariyelerin ha-
remdeki statiilerine yakin mevkilerdeki erkeklerle evlendirildigi goriilir. Harem
mensubu ist riitbeli cariyeler ilmiye, kalemiye, askeri ve merkez teskilati, saray
teskilati ve tasra eyalet tegkilati gibi ¢esitli birimlere mensup erkeklerle, daha diisiik
riitbeliler ise kasap, kahveci, bakirci, komiircii gibi esnaf gruplarina mensup erkek-
lerle evlidir. Calismada, sarayli kadinlarin evli oldugu yiiksek riitbeliler haricinde
bu esnaf gruplarina mensup kisilerin dahi sarayla baglantli kisiler olma ihtimaline
isaret edilmektedir. Yakindogu siyasi geleneginin bir uzanust olan bu evliliklerin
sarayin niifuzunu ve iliski aglarini giiglendirme islevi gordiigiine siiphe yoktur.

Cirag edilmis sarayli kadinlarin oturduklart mahalleler ve toplumla kurduk-
lart iligkilerde, sarayli kimligi kadar kocalarinin statiistiniin de onemli bir etkisi
bulunuyordu. Dahasi, “statii ve hanedan ailesine yakinlik” sarayli kadinlarin go-
miilecekleri mekanlari da belirliyordu. Bu baglamda, evli veya bekar 472 sarayli
kadinin oturduklart mahalleler, toplumla olan iliskileri ve gémiildiikleri yerleri
harita, tablo ve grafiklerle destekleyerek ele alan “Residental Districts and Re-
lation with Society” (s. 136-161) baslikli dérdiincii béliim, bir 6nceki bolimle
birlikte kitabin ¢ausini olusturmaktadir. Saray disindaki yagsamlarini gogunlukla
Surici olmak iizere Istanbul'un ve imparatorlugun gesitli bolgelerinde siirdiiren
bazi sarayli kadinlara efendileri tarafindan ev tahsis edilirken, bazilarinin da kendi

imkanlariyla ev sahibi oldugu goriilmektedir.
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Yazarin da isaret ettigi tizere (s. 150) “siyasi gii¢ ile sehir merkezine yakinlik”
arasindaki iliskiden dolayr hemen her dénemde zengin ve itibarli kesim merkeze
yakin elit mahallelerde ikamet etmistir. Bu nedenle sarayli kadinlarin oturduklar:
mahallelerin haremdeki statiilerine, dolayisiyla kocalarinin statiisiine ve hanedanla
kurduklari yakin iligkilere bagli olarak degismesi sasirtict degildir. Yitksek statii
sahibi olan kadinlarin daha ¢ok Atmeydan: ve Ayasofya civarinda, Siileymaniye,
Bayezid, Aksaray gibi itibarli ailelerin saray ve konaklarinin yer aldig: semtler-
de oturduklart goriiliir. Ancak sarayli kadinlarin hepsi bu kadar talihli degildir;
[stanbul'da gesitli odalarda yasamlarint siirdiiren, akli dengesini kaybettigi icin
evinden kovulan ve sonrasinda kimse kabul etmedigi igin evsiz kalip mahalle ima-
minin evine “misafir olarak” gonderilen (s. 142) sarayli kadinlarin zorluklarla dolu

hikéyeleri, onlarin toplumdaki yerini sorgularken farkli bir yerde durmaktadir.

Cirag edilmis sarayli kadinlar toplumun farkli kesimlerine mensup insanlarla
cok yonli iligkiler kurdular ve saray kiiltiiriinti degisen 6lgiilerde temsil ettiler.
Sarayli kadinlarin komgulariyla olan iligkilerini mahkeme kayitlarindan takip ede-
bilmek miimkiindiir ve ¢calismada bu iliskiler borg aligverigleri, mahkemeler, vasi-
lik, ev satiglart gibi cok sayida vaka tizerinden incelenmistir. Bu vakalar arasinda
ozellikle borg iligkileri dikkat ¢cekmektedir; verilen 6rneklerde sarayli kadinlarin
bazilar1 bor¢lu vefat etmistir ve aralarinda gayrimiislimlerin de bulundugu ala-
caklilar sarayilerin terekelerinden haklarini istemektedir. Yazarin biiyiik ol¢tide
mahkeme kayitlarina ve ayrica 20. yiizyilda sarayli kadinlart tanimus kisilerin sozli
tanikliklarina dayanan kanaati, “saray terbiyesi” gérmiis kadinlarin yagam tarz,
gorgii ve davransglariyla toplum icinde genel itibariyle 6zel bir yerleri oldugu dog-
rultusundadir. Sarayi Meryem'in hikayesi’ ise bu noktada bir istisna tegkil eder:
Yaninda ii¢ kadinla birlikte Istanbulda Hanim Hatun mahallesinde bir ev kirala-
yan Sarayi Meryem'in evinde fuhus yapurdigi soylentisi yayilmis ve mahalle imami
ile ileri gelenleri gece vakti saraylinin evini basmugstir. Baskin esnasinda evde bulu-
nan kadinlarin “ehl-i perde” olmadiklar1 ve erkegin de bahge tarafindan kactigini
soyleyen mahalleliler, kendilerine kiifredip kotii soz sdylemekle de itham ettikleri
Sarayli Meryem Hatun'dan davact olmus ve evden atilmasini talep etmislerdir.

Ipsirli Argt, sarayli kadinlarin servetleri, degerli esyalari, giyim kusamlart ve
hayir eserlerine genis yer ayirdigt besinci ve alunci boliimlerde, sarayli kimliginin
maddi diinyaya olan yansimalarin: ele alir. Muhallefat kayitlarindan yola ¢ikan

S Istanbul Ser’iyye Sicilleri Evkaf-i Hiimdyun Miifettisligi Mabkemesi, nr. 181, vr. 97%, 22
Temmuz 1768, (7 RA 1182).
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yazar, “Material World: Fortunes and Possessions” (s.162-198) baslikli besinci
boliimde sarayli kadinlar ile cagdaslari olan askeri statiilii kadinlarin servetlerini
karsilastirmali olarak degerlendirir. En fakir sarayli kadin ile en zengini arasindaki
biyiik servet farki (s.166), sarayli kadinlarin haremdeki pozisyonlar: ve koca-
larinin statiilerinin servetleri tizerindeki belirleyici etkisini gosterir. Calismanin
“Charitable Activities: Architectural Patronage and Endowments” (s. 199-225)
isimli son béliimiinde ele alindig tizere, bu durum sarayli kadinlarin yapurdiklar:
hayir eserlerine de yansimus, genel itibariyle kihya, usta gibi gorevliler ile yiiksek
statlilii harem mensuplarinin cariyeleri mektep, ¢esme, mescit ve hamam gibi

cesitli eserler yapturmiglardir.

Life After the Harem, Osmanli toplum ve siyasi yapisinda koleligin, kadin
olmanin anlamina, saray miiessesesi ve himaye iliskilerine sarayli cariyelerin ya-
samlari Gizerinden 1g1ik tutan kapsamli bir ¢alismadir. Kole kokenli siradan sarayls
kadinlarin toplum ve sarayla kurduklari iligkiler kadar harem igi ilikileri ve harem
hiyerarsisini de titiz bir arsiv ¢alismasina dayanarak gozler oniine seren kitabin,
her biri miistakil birer aragtirma konusu olarak ¢alisilmay: bekleyen bagliklariyla
uzun yillar 6nemini yitirmeyecegine stiphe yoktur.

Senay Déner
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Efe Murat Balik¢ioglu,

Verifying the Truth on Their Own Terms. Ottoman Philosophical Culture
and the Court Debate Between Zeyrek (d. 903/1497-98 [?]) and Hocazide
(d. 893/1488),

Venezia, Venice University Press, 2023, 248 p.,
ISBN: 978-8869696442.

15. yiizyll Osmanli diisiincesi, Ronesans ve erken modern dénem Avrupa
diisiincesi alanindaki calismalara nazaran ihmal edilmis bir alandir. Ozellikle
[stanbul’u fethinden sonraki siiregte miidellel bir sekilde takip edebildigimiz saray-
da gergeklesen tartigmalar iizerine yapilacak aragtirmalar, bu ihmal edilmis alanin
mahiyetinin belirli cihetlerden ortaya ¢ikarilmasini saglayabilir. Hocazade (6. 1488)
ve Zeyrek (6. 1497-98) arasindaki tartismaya odaklanan Efe Murat Balik¢ioglu'nun
bu eseri, mezkar literatiiriin nasil degerlendirilecegini, literatiirde genis ve uzun
tarihi siirece yayilan bir meselenin ve tartismanin farkli agilardan baglamina yer-

lestirilerek nasil genel bir anlati inga edilecegini gosterir.

Yazar, bu kitabinda 15. yilizyilin sonlarinda yasayan Zeyrek ve Hocazade ara-
sinda Tanrr'nin birligi hakkinda genis arka plani olan tartigmayr siyasi, sosyal
ve ilmi cergevesi ile kaynaklari ve argiimanlariyla bir baglamda degerlendirme-
yi amaglar. Bu amag dogrultusunda Birinci Béliim'de tartismanin sosyokiiltiirel
baglami insa edilmis ve mezkiir iki alimin hangi ilmi geleneklere mensup oldugu,
tartismanin sthhatli bir sekilde degerlendirilebilmesi ve anlagilabilmesi igin tespit
edilmigtir. Tkinci Bolim'iin esas amact Osmanli Devleti’nde bilginin nasil {ire-
tildigi ve aktarildig tizerine genel bir panorama sunmakur. Bunun i¢in himaye
iligkileri, kurumsallasma ve saray kiitiiphanesi gibi temel meseleler ve yerler in-
celenmistir. Ozellikle Istanbul’un fethinden sonra sehrin yeniden imart igin ger-
ceklestirilen projeler; vakfiyeler, kanunnameler ve devrin kronikleri kullanilarak
degerlendirilmistir. Ugiincii Boliimde ilk olarak tartismanin arka plani ortaya
ctkarilmaya ¢alistlmistir. Bunun i¢in donemin felsefe ve kelam metinleri tasnif
edilmis, klasik-sonrasi Islam diisiincesinde birbiriyle catisan doktrinler, miinazara
adabi cercevesinde incelenmistir. Zeyrek ve Hocazade arasindaki Tanri’'nin birligi
tartigmasinin, yani bu meselenin daha 6nce nasil degerlendirildiginin aciklandigs
Dérdiincii Boliim, bu tartgmanin argiimanlarinin tarihi olarak izini stirmekte-
dir. Tanrt’nin birliginin ispatinin tanimi, kékeni ve formiilasyonunu Ibn Sind’ya

(6. 1037) kadar gotiiren yazar, ilk olarak Ibn Sin&’nin meselenin genel gergevesini
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nasil ¢izdigini anlatr. Bundan sonra da bu ¢izginin klasik-sonrast miitekellim-
ler tarafindan nasil elestirilerek gelistirildigini ifade eder. Klasik ve klasik-sonras:
[slam diisiincesinde Tanri’nin birligi meselesinin ana gergevesi ¢izildikten sonra
Besinci Boliim'de tartismanin kendisi ve argiimanlari degerlendirilmis ve bu de-
gerlendirmede klasik ve cagdas kaynaklara ve bu kaynaklardaki meselelere atifta
bulunulmustur.

Kitap boyunca Osmanli diistincesi hakkindaki 6nemli meselelere deginil-
mistir. Ornegin bir siire literatiirde duragan ve kiymetsiz goriinen serh ve hasiye
literatiiriine vurgu yapilmasi ve bu serh ve hasiye literatiiriintin eskiden distiniil-
diigii gibi duraganligin aksine erken modern dénemde Islam diinyasindaki bilgi
tiretimi, dolagimi ve aktariminda bir dinamizmi ifade ettigi vurgulanmugtir. Diger
bir vurgu da tahkik meselesi ve muhakkik kimligi tizerindedir. Farklr ilmi gele-
neklerin taklid’ini degil, bunlari dakik ve titiz bir incelemeye tabi tutarak deger-
lendirmesi beklenen muhakkikler ve tahkik metoduyla amaglananin gelenekten
kopmak olmadig1 aksine mevcut kaynak ve soylemleri tekrardan diisiinerek ve ig
degerlendirmeye tabi tutarak yeni bakis agilart ve formiilasyonlar gelistirilmeye
caligildigt vurgulanir ki bunun ne kadar 6nemli oldugu Hocazide'nin tartigma-
daki konumunda goriliir.

“Gergegin ortaya ¢ikarilmasi icin yapilan tartismalarin esaslarini inceleyen
bilimin ad1” olarak tanimlanan miinizara'nin Islam diisiincesinde bir ilim dali ol-
masi onun tarihi siiregteki 6nemini gosterir. Balikgioglu'nun Hocazade ve Zeyrek
arasindaki miinazaray1 temel almasi bir yandan Osmanli sultaninin béyle ilmi fa-
aliyetlere olan ilgisine, diger yandan alimlerin yetkinliklerini nasil gdsterdiklerine
ve birbirlerine nasil meydan okuduklarina 1sik tutar. Islam diisiince tarihinde bu
tiir tartgmalarin drnekleri her yiizyil ve dénemde farkli disiplinler i¢in mevcuttur.
Yazar bu tarihi siirece de isaret ederek, Hocazdde ve Zeyrek arasindaki tartismanin

konusu kadar miinazara kiiltiirtiniin 6nemine de isaret etmistir.

Zeyrek ve Hocazide arasinda, Fatih Sultan Mehmed ve devrin sadrazami
Mahmud Pasa (6. 1474) huzurunda ve Molla Hiisrev’in (6. 1480) hakemliginde ger-
ceklesen Tanrr’nin birligi hakkindaki tartisma, Osmanli diisiincesinin belirli veg-
helerini anlamak icin énemli bakis acilart sunar. Aslinda bu tartismada Tanr’nin
birligi konusunda kargi karsiya gelen Messai filozoflar ve miitekellimiin’dur. Béy-
lece bu tartigmayla Osmanli diisiincesindeki temel iki ekol olan hikmet (felsefe)
ve kelam geleneklerinin bir mesele 6zelinde ge¢miste tiretilmis argtimanlarin Os-

manli alimleri tarafindan nasil degerlendirildigi ve kendi dénemlerindeki diger
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isimlere auflarla nasil cevap verdikleri gosterilmis olur. Burada miinazara adab:
bahsinde hatirlanmasi gereken bir konu da bu tarz karsilasmalardaki itirazlarin

bazen sonuca ulasmaktan daha 6nemli oldugudur.

Miitekellimiin safinda yer alan ZeyreK'in karsisindaki Hocazade’'nin bu tar-
tismada tamamen filozoflarin yaklagimini kabul ettigi soylenemez. Temel olarak
filozoflarin goriisiinii tistlense de bu goriisleri degistiren ve diizelten Hocazide,
tartigmanin gerekrirdigi gibi kendisi tamamen dogru bulmasa bile filozoflarin
gorislerinin kendi paradigmalari icinde dogru oldugu géstermistir. Bu 6rnek Os-
manli alimlerinin benimsemedikleri paradigmalar: bile savunabilecek cesaret ve

kudrette oldugunun bir alametidir.

Bu kitabin en 6nemli tarafi literatiirde uzun bir halkanin bir pargasini olus-
turan bir tarugmanin sosyokiiltiirel ve ilmi baglamlarina yerlestirilmesinin ufuk
agict galigmalara zemin hazirlayabildiginin gosterilmesidir. Muadili ¢alismalarin
Ingilizce ve Tiirkge literatiirde istenilen diizeyde olmayist ve bu sebeple bu tiir ¢a-
lismalara 6rneklik teskil etme potansiyeli de eserin 6nemsenmesi gereken diger
bir ozelligidir.

Faruk Akyildiz

Istanbul 29 Mayis Universitesi
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Gifts in the Age of Empire: Ottoman-Safavid Cultural Exchange,
1500-1639,
Chicago, London: The University of Chicago Press, 2023, x + 326 p.,

ISBN: 978-0-226-82042-2.

Arcak Casale’s book investigates gifts interchanged between the Ottoman
and Safavid courts from the early sixteenth century to the opening decades of the
seventeenth century. The book concentrates on a diverse array of gifts, primarily
now-lost precious objects of art like luxury manuscripts, precious textiles, and
bejeweled belts, which are conceptualized as agents of cultural and diplomatic
exchange by the author. Drawing on diverse sources involving diplomatic corre-
spondences, archival documents, chronicles, poems, and illustrated manuscripts,
Arcak reinterprets the Safavid-Ottoman diplomatic relations in this era through
the lenses of art and culture. Her interdisciplinary methodology seamlessly inte-
grates history, anthropology, and art history.

The first chapter, titled “Scandal and Decorum”, scrutinizes the Safavid-
Ottoman gift exchanges in the early decades of the sixteenth century, under the
reigns of Ismail I, Bayezid II and Selim I. Arcak defines the whole era between the
emergence of the Safavid state and the aftermath of the Chaldiran War as an epi-
sode of crisis and analyses the gifts interchanged in these decades in three periods,
including the era of Bayezid II, and the periods before and after the Chaldiran
Battle. She displays that despite political crisis, balanced and refined gift exchanges
governed the Safavid-Ottoman dialogue, and both sides sent each other gifts that
matched the courtly and diplomatic decorum in the age of Bayezid II. In this era,
coveted gifts like gold-woven fabrics, cash and horses, which corresponded to
those presented exclusively to the sultan’s family and highest-ranking bureaucrats,
were sent to Ismail I by Bayezid II. Similarly, the shal’s gifts to Bayezid 11, includ-
ing Safavid tajs, robes of honor, golden belts, and saddles, were chosen among
emblematic courtly favors bestowed to the most devoted adherents of Ismail I.
After the enthronement of Selim I, gifts interchanged between the two courts
turned to openly insulting objects such as opium, women’s garments, and dervish
clothes that challenged the rival’s masculinity, legitimacy, and religious orienta-
tion. Chaldiran marked the end of the only period in which the two rival courts
exchanged diplomatic gifts in a balanced manner. After the defeat at Chaldiran,
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the shah sent elaborate gifts like Qurans, belts, and tajs without any equivalent
response from the Ottoman sultan. This irreciprocal gifting mode established in
the post-Chaldiran era was maintained as the diplomatic manner between the
Safavids and Ottomans for over a century.

The book’s second chapter, “An Exquisite Shahnama”, explores the Safavid
gifts sent to the Ottoman court during the long period of Shah Tahmasb, with
a particular focus on an iconic illustrated Shahnama manuscript. Prepared for
Tahmasb by a team of outstanding Safavid artists in nearly two decades, the
Shahnama manuscript, known as Shahnama-i Shahi or Shahnama of Tahmasb,
was sent to Selim II to congratulate his enthronement. Arcak interprets Shahnama
of Tahmasb as a potent symbol of the Safavid ideology that partly drew on the
memory of the ancient Iranian kingdoms™ heritage. A second precious manu-
script accompanying Tahmasb’s Shahnama, a rare Quran that was believed to be
copied by Imam Ali, represented the other base of the Safavid legitimacy, namely
the dynasty’s embracement of Twelver Shi'ism and its genealogy that reached
Prophet Muhammad and Imam Ali. Safavid family’s representation as devoted
Shi’i sovereigns in some paintings in Tahmasb’s Shahnama similarly underscored
the dynasty’s adhesion to Imami Shi'ism. Arcak argues that besides being symbols
of the dual bases of the Safavid legitimacy, these two manuscripts consolidated
Tahmasb’s image as a model sovereign through his artistic patronage, refined aes-
thetical taste, religious devotion, and having of the most rare and precious objects
under his possession. According to the author, the Quran manuscript attributed
to Imam Ali had special symbolic significance within the context of Tahmasb’s
endeavors to enforce Shi’i orthodoxy and orthopraxy within his realms, partly
motivated by the Ottoman accusations concerning the Safavids’ negligence of
communal prayers and disrespect for the houses of worship.

The third chapter, “King of the World”, discusses the iconography of Safavid
gifts in a series of illustrated manuscripts produced in the second half of the six-
teenth century, most of which were Sehnames prepared for Selim II and Murad
II. In this chapter, the author shows that beginning with the later years of Sultan
Siilleyman’s age, several illustrated manuscripts commenced to display Safavid dip-
lomatic gifts in their ceremonial context. These elaborate illustrations had their
focus on the Safavid gifts, which were depicted as invisible objects often wrapped
in textiles or hidden in boxes, in a manner deemphasizing their materiality. The
sultan’s reception of gifts in courtly settings formed the central theme of these
paintings that picture the gifts as hierarchically organized, conveying a sense of
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control and order. The author associates this new iconography’s emergence with a
new visual image of the Ottoman sultan as the sovereign of the world. She argues
that these depictions represented and defined the sultan’s claim to world dominion
through his ability and right to take gifts from all rulers of the world. Among these
rulers were the Safavid shahs, who dispatched gifts to signify their subjugation to
the Ottoman sultan. According to Arcak, receiving gifts was a significant refer-
ence point for articulating the new sultanic image. The paintings’ concentration
on the gifts and their reception conveyed those contemporary rulers, including
the Safavid one, recognized the Ottoman sultan’s superiority.

A six-year-old Safavid prince, Haydar Mirza, sent to the Ottoman court by
Abbas I as a hostage with several gifts, constitutes the theme of the book’s fourth
chapter, “Little Prince Bearing Gifts”. Haydar Mirza was dispatched to the Otto-
man capital in 1590 as a stipulation of the Istanbul Treaty that ended the twelve-
year-long military conflict between the Ottomans and Safavids. It marked the
Safavids” defeat at war and their loss of some significant territories. Arcak con-
ceptualizes Haydar Mirza as an extraordinary tribute that manifested the Safavid
king’s acceptance of vassalship to the Ottoman sultan. She argues that being more
than a compulsory and routine tribute, the Safavid prince was received and un-
derstood as a gift par excellence, who embodied the Ottoman sultan’s supremacy
over the Safavid shah and represented the Safavid subordination. Gifts accompa-
nying this infant hostage, including Qurans, luxury textiles, carpets, and elaborate
manuscripts, are interpreted by Arcak as precious objects accommodating a variety
of royal activities related to collecting art, religious devotion, and reading. The
author contends that the objects carried by Haydar Mirza as a group fitted the pat-
tern of gifting formulated by Tahmasb, who established the custom of sending a
defined set of precious objects and courtly items that manifest the refined cultural
power of the Safavid shah and the extent of the riches under his possession. This
pattern was inherited and maintained by Tahmasb’s successors, Khudabanda and
Shah Abbas, the latter altering the custom at the turn of the seventeenth century.

The book’s fifth and last chapter, “Diplomacy and Interaction”, examines
the Safavid gifts sent to the Ottoman court during the era of Abbas I. In this
chapter, the author traces Shah Abbas’s reformulation of the entire language and
custom of diplomatic gift exchanges in three stages. She shows that in the first
stage in the 1590s, Abbas I dispatched elaborate objects of art as groups, sus-
taining the custom established by Tahmasb. The shah’s sending of twelve keys
to the newly conquered fortresses in Khurasan to the Ottoman sultan in 1599
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marked the second stage, which, according to Arcak, represented the end of the
period of boundless gifts initiated by Tahmasb. She reads these keys as offensive
and scandalous gifts manifesting the shah’s Twelver Shi’ite identity and escalating
military power and communicating the message that he will pose a challenge to
his adversary both religiously and militarily. The third stage, which began in the
early seventeenth century, witnessed a change from gifts to tributes, namely silk,
rare animals, natural materials, and manufactured objects, all exchangeable. The
author interprets this radical change in the manner of gifting as a result of both
empires’ integration into an increasingly monetized economic system and their
participation in an increasingly globalized trade network. She proposes that mar-
ketable gifts rather than precious objects of art that represented refined courtly
cultures, kingly values, and courtly occupations fitted the novel economic condi-
tions and defined the new manner of diplomatic gift interchanges in the opening
decades of the seventeenth century.

With its novel sources,' multi-disciplinary approach, and well-grounded ar-
guments, Arcak’s book makes an essential contribution to the literature on the
Safavid-Ottoman relations. Her study aims to give a new direction to the field of
the history of Ottoman-Safavid interactions, dominated by studies focusing on
religio-political conflict and warfare.? Few academic inquiries have been made
into the material and artistic aspects of Ottoman-Safavid relations, and existing
studies tend to concentrate on particular groups of manuscripts, paintings, and
albums.® Arcak’s most significant contribution is analyzing gifts of different kinds

1 Especially the Venetian reports on the Safavid diplomatic relations constitute new primary
sources for studying the era and this particular topic. For another novel study on Italian
sources shedding light on the Safavid history and Safavid-Ottoman gift exchanges, see
Ahmad Guliyev, Safavids in Venetian and European Sources (Venecia: Venice University
Press, 2022).

2 See Adel Allouche, The Origins and Development of the Ottoman-Safavid Conflict (906-
962/1500-1555) (Berlin: Klaus Schwarz Verlag, 1983); Bekir Kiitikoglu, Osmanls-Iran
Siyasi Miinasebetleri (1578-1612) (Istanbul: Istanbul Fetih Cemiyeti Yayinlari, 1983); Ozer
Kiipeli, Osmanli-Safevi Miinasebetleri (Istanbul: Yeditepe Yayinevi, 2014); Hamidreza
Mohammednejad, Osmanli-fran Hiskileri (1482-1576) (Istanbul: Dogu Kitabevi, 2017).

3 See Filiz Cagman and Zeren Tanindi, “Remarks on Some Manuscripts From the Topkapi
Palace Treasury in the Context of the Ottoman-Safavid Relations”, Mugarnas, 13 (1996),
pp-132-148; Lale Ulug, Tiirkmen Valiler, Sirazli Ustalar, Tiirkmen Olkurlar: XVI. Yiizyil
Siraz Elyagmalar: (Istanbul: Iskiiltiir Yayinlari, 2006); Zeren Tanindi, “Safevi, Osmanl
ve Ozbek Iliskisinin Kitap Sanatina Yansimast: Bir Saray Albiimii ve Seyhzade Nakkas”,
Filiz Cagman'a Armagan, eds. Ayse Erdogdu, Zeynep Atbas and Aysel Cotelioglu (Istanbul:
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as heterogenous groups in chronological order and integrating the material and ar-
tistic aspects of the Safavid-Ottoman relations into these rival empires’ diplomatic,
political, and military history. Rather than analyzing objects of art stylistically and
individually, as has been made in the catalog books of several blockbuster exhibi-
tions on imperial gifts,* she attempts to locate the gifts as groups within a proper
diplomatic context, shaped by the political, religious, and military disputes and
cultural concurrences between the two rival courts. This particular methodology,
namely chasing after the diplomatic, political, and religious meanings of gifts
rather than analyzing them with stylistic and descriptive approaches, made it
possible to overcome the biggest challenge of such a study that centers on objects
most of which did not reach today.

Gifts in the Age of Empire has some flaws and weaknesses, too. The book’s most
notable shortcoming is its omission of discussing two significant points. The first
is the reasons behind the asymmetries governing the gift exchanges after the early
sixteenth century. In different chapters, the author underscores that the Safavids
did not receive any diplomatic gifts from the Ottomans in the aftermath of the
Chaldiran. However, she does not explain the causes of the Ottoman refusal or
omission of sending corresponding gifts to the Safavid court in this era. The sec-
ond point that needs to be discussed in a short section -better as the epilogue- is
the role of the gifts in artistic and aesthetic interaction between the two empires.
It is true that this study’s central theme is diplomatic exchanges rather than artistic
dialogue. However, considering that most of the gifts constituted precious objects
of art, it would be meaningful to conduct a short discussion, at least drawing on
existing studies, about their artistic appropriation and role in the emergence of

comparable aesthetic flows and visual-artistic vocabularies.

In general, the book achieves to portray the religio-political and military con-
texts in which diplomatic gift exchanges took place. However, its second chapter
fails to refer to some discussions and sources concerning Shah Tahmasb’s reli-

gious policies and contemporary Ottoman accusations against the Safavids. In the

Lale Sanat, 2019), pp. 579-590; Emine Fetvaci, The Album of the World Emperor: Cross-
Cultural Collecting and Album Making in Seventeenth-Century Istanbul (Princeton, Oxford:
Princeton University Press, 2019).

4 See, for example, Linda Kamaroff (ed.), Gifts of the Sultan: The Arts of Giving in Islamic
Courts (New Haven: Yale University Press, 2011); Aleksei Konstantinovich Levykin, et al.
(eds.), The Tsars and the East: Gifts from Turkey and Iran in the Moscow Kremlin (Washington,
D.C.: Arthur M. Sackler Gallery, 2009).
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related section, the author rearticulates an opinion that has been proven otherwise
and states that to cement his dynasty’s religious and political legitimacy, Tahmasb
commissioned a novel genealogy reaching Prophet Muhammad and Imam Ali via
the Seventh Imam Musa al-Kazem (p. 86). In an article penned in 2010, Kazuo
Morimoto demonstrated that the dynasty’s “official” genealogy predated the Sa-
favid State, and the earliest known records of this genealogical chart belonged to
the second half of the fifteenth century, not to Tahmasb’s era.” Arcak’s text lacks
any reference to Morimoto’s discussion. In the same section, she expresses that the
scarcity of mosques in Iran was one of the mainstays of the religious accusations
made by the Ottomans (p. 73). This assertion seems to have lacked a concrete
basis because sixteenth-century Iran had numerous mosques that were built by
different successive dynasties predating the Safavids for almost a millennium, and
the Ottomans rather and more often blamed their Shi’i adversaries for abandoning
and vandalizing the places of worship.°

Damla Giirkan Anar

5 Kazuo Morimoto, “The Earliest Alid Genealogy for the Safavids: New Evidence for the
Pre-dynastic Claim to Sayyid Status”, Jranian Studies, 4314 (2010), pp. 447-469.

6 For the most recent discussion on this theme, see Damla Giirkan Anar, “Masjed-e Jame’-
ye ‘Abbasi: A Twelver Shi’ite Congregational Mosque in the Context of the Debate on the
Friday Prayer in the Safavid World”, Entangled Confessionalizations? Dialogic Perspectives on
the Politics of Piety and Community-Building in the Ottoman Empire, 15th-18th Centuries,
eds. Tjana Krstic and Derin Terzioglu (Piscataway: Gorgias Press, 2022), pp. 401-428.
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Osmanli Imparatorlugu’nda insana ve topluma déniik hizmetlerin neredeyse
biitiinii hayir sahibi kimseler tarafindan kurulan vakiflar araciligiyla ytirticiilmigtiir.
Rosenthal’in Knowledge Triumphant baslikli eserinde de okudugumuz gibi, Islam
uygarliginin olusumunda bilgi 6nemli ve etkin bir rol oynamis, bununla ilgili
cesitli kurumlar inga edilmis, Osmanlilar da medreselerde ¢ogunlukla mider-
ris ve talebelerin, ¢esitli bolgelerde ve mahallelerde, bazen oradaki iyi egitimli
veya egitimsiz halkin kitap ihtiyaclarini karsilamak amaciyla gesitli kiitiiphane
vakiflari kurmuglardir. Bu kiitiiphaneler Osmanlilar’in kurulus dsneminde, Ismail
Ertinsal'in dikkat ¢ektigi gibi, bazen cami, tiirbe, tekke gibi miistakil bir kurumun
icinde, bazen de Osmanli toplumsal yapist ve sehirlerinin sosyo-kiiltiirel ve ekono-
mik hayatina etkin bir sekilde yon veren imaret yapilarinin bir parcasi olarak yer
almustir. Bu baglamda Omer Liitfi Barkan'in Siileymaniye Camii ve Imareti Ingaat
adli 0 muhalled ¢alismasini hatirlamamak miimkiin degil.

Osmanlilar’in ilk devirlerinden sonra, bir vakif kurulusu olarak miistak-
il kiittiphanelerin ortaya ¢iktugini gérmek miimkiindiir. Iste Ismail Eriinsal,
Osmanli diinyasinda kiittiphanelerin temelde bir vakif kurulusu olarak ortaya
¢tkmast nedeniyle vakifla ilgili ulagabildigi binlerce, hatta yiizbinlerce tarihi
vesikalart yarim ylizyila yaklagan bir arasurma ve dikkat dolu bir tetkik stirecin-
den gecirdikten sonra Tiirkge'deki eserlerinin yant sira elimizdeki bu Ingilizce
kitabini biitiin okuyucularin ve dikkatli arastirmacilarin istifadesine sunmustur.
Bu biiyiik emegi karsisinda saygiyla egiliyorum. Bunu da soyle bir ortamda ifade
ettigimi itiraf etmeliyim: 1989’dan beri diizenli bir sekilde aragtirma siirecindeyim
ve bu siiregte uzaktan yakindan tanidigim geng, akranim olabilecek aragtirmacilar
gordiim. Biiytik bir dikkat ve 6zenle aragtirmalarini devam ettiren ve olgunlasan
ve olan meslektaglar bir kenara, ancak belli bir konuda veya isim ¢ergevesinde yol
alip koseyi donen ve sonra sagda solda saskin bir sekilde dolasan ve ne yapacagina
bir tiirlii karar veremeyenlerin hali piir melali 6ntime diistiigii esnada Eriinsal’in

bu kitab: elime gecti; 6nce ayaga kalktum ve karsisinda hiirmetle egildim.

Eriinsal’in bagta Istanbul, Ankara, Bursa ve Topkapt1 Saray1 arsivlerinde, vakif
ve kadu sicilleri kayitlarinda, Osmanli kroniklerinden seyahatname, hatta mektu-
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plara varincaya kadar, ozel arsivlerde binlerce, yiizbinlerce belgeyi otuz yili asan
biiyiik bir aragtirma ve inceleme sonucunda bu degerli eseri olusturdugunu goriiy-
oruz. Inceledigi belgenin 250.000 civarinda oldugunu séyleyen arastirmacinin
kitapta verdigi bilgileri ve kullandig1 kaynaklari tahkik eden dikkatli bir okuyucu,
nasil bir emekle islenmis bir evrene girdigini hemen fark edecektir. Mouradgea
d’Ohsson’un Tableau général de 'Empire Othoman adli eseri basta olmak {izere
diger eserlerden de yararlanarak kitapta kullanilan gorseller, Osmanli klasik dé-
nem kiitiiphane alani ve yapisinin, hatta kullanim seklinin muhayyilemizde daha
iyi sekillenmesine yardimct olmaktadir.

1678’¢ gelinceye kadar modern anlamda kiitiiphanenin Osmanli diinyasinda
heniiz tesekkiil etmedigini belirten Eriinsal, bu tarihten 6nce kiitiiphanenin
birka¢ raftan olusan kitaplik veya kitaplarin muhafaza edildigi oda anlamina
geldigini, okuma odasinin bulunmadigini yazmaktadir. Bu tarihten itibaren
miistakil bir yap: olarak kurulan Képriilii Kiitiiphanesi’nin olusumuyla birlikte
artik kiitiiphanecilerin de ¢alisma alanina sahip oldugu, kitap sayisinin bini astig
ve kitaplarin muhafaza edildigi béliimlerin ve okuma odalarinin tesekkiil ettigi

modern anlamda kiitiiphanelerin ortaga ¢ikugs kitapta gézlemleniyor.

Osmanlilarin kurulusundan 18. yiizyilin sonlarina gelinceye kadar bir vakif
olarak inga edilen kiitiiphaneler, genellikle medrese 6grencilerine ve ulemaya
hizmet eden birkag yiiz cilt civarinda (¢ogunlukla iki yiiz ile dért yiiz arasinda)
dini ilimlerde Arapga kitaplardan olusmaktaydi. Halktan bir kimsenin mahal-
lesinde bulunan medrese kiitiiphanesinden yararlanmasi s6z konusu olmus mu-
dur? Boyle bir sual anlamlr degildir, zira eserlerin konusunun uzmanlik gerektiren
dini ilimlerde olmast, dillerinin Arapca olmast, kitaplarin muhafaza edildigi yerin
halka agik olmamasi ve 6gleden birkag saat 6nce agilan ve giines batimindan bir
saat 6nce kapanan kiitiiphanenin kullanim saatleri halkin kullanimina engeldi.
Bu kiitiiphanelerdeki eserler agirlikli olarak medrese miifredatina ve 6gretimine,
fetva vermeye destek olacak metinlerden olugsmaktaydi. Bu acidan, kadin-erkek
her yagtan ve egitim seviyesinden insanlarin istifadesine agik halk kiitiiphaneleri

Osmanlilarin modern zamanlarini beklemek zorunda kalmislardir.

Vakif kiitiiphaneleri, medreseler gibi yeni ve modern bir zihniyetle tasnife
ve yeni bilimlere acik olmadig; i¢in mi tarih olmustur? Nasil ki medrese neden
tiniversiteye doniisemedi sorusu, bu tarihi egitim kurumunun egitim ve bilgi
anlayisi, ilme veya ilimlere bakisi ve miifredat diisiintildiigiinde ¢ok anlamli
goziitkmiiyorsa, vakif kiitiiphanelerinin de neden modern halk kiitiiphanelerine
déntismedigine de benzer vechelerden bakmak miimkiin miidiir? Ve benzeri
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sorular, kitabin reform ¢aglarinda kiitiiphaneleri isledigi boliimii okurken ister

istemez akla geliyor.

Kitap, Osmanli diinyasinda kiitiiphanelerin gelisimi ve yapilanmast ger-
cevesinde iki ana baglik altinda bigimlenmistir. Kronolojik bir sekilde verilen ilk
baslik altinda su boliimler yer almaktadir; “Ilk Osmanli Kiitiiphaneleri (1299-
1453)”, “Medrese ve Cami Kiitiiphanelerinden Miistakil Kiitiiphaneler (1453-
1650’ler)”, “Miistakil Kiitiiphaneler ve Bityiik Medrese Kiitiiphaneleri (1650’ler-
1730)”, “Osmanlt Kiitiiphane Sisteminin Yeniden Yapilanmasi ve Yayginlasmasi
(1730-1839)”, “Reform Caginda Vakif Kiitiiphaneleri (1839-1922).” Kitapta
kiitiphanelerin yapilanmasi seklinde yer alan ikinci ana baglik altnda ise su
boliimler incelenmektedir; “Kiitiiphane Personeli”, “Koleksiyonun Kurulusu ve
Himayesi”, “Kataloglama Calismalar1 ve Kataloglar”, “Kiitiiphaneden Yararlan-

»

ma’, “Biitge ve Muhasebe”, “Kiitiiphane Binalari ve Egyalar1.”

Osmanlilarin modernlesme ve yenilenme siirecinde, klasik dénemin {inli
egitim kurumu medreselerde yasanan siirece hemen hemen benzer bir sekilde,
bu dénemin kiitiiphanelerinde yer alan bilgi tasnifi, igerik ve kataloglama in-
san, zaman ve ¢evreyle temasini kaybetme, veya kendini yenileyerek yeni ¢aga ve
ihtiyaclarina uyum saglama gibi tesebbiislerde bulunmamasi (belki de bu ciim-
leler bile alakasiz duruyor) her neden olursa olsun sonugta, insan ve zamanla
temasint devam ettirememe nedeniyle imparatorlugun son seksen yilinda klasik
kiitiiphaneler, Ertinsal’'in deyimiyle, “irrelevant”/ “alakasiz” hale gelmisti. Tabi ki
burada bagka 6nemli bir etken olarak insan aklinin basta kendine, iyi bir yasam
siirmeye, daha sonra dogaya, ¢evresine ve diinyaya dénitk modern bir tasnifle ve
yeni, heyecan verici bilimler ve icerikleriyle karsimiza ¢ikan modern kiitiiphaneler-
in yenilenen ve miinevverlesen Osmanli okuyucu kitlesinde daha ¢ok ilgi gormes-

ini de unutmamak gerekir.

Biiytik bir dikkat ve emekle arastirilan ve elde edilen verileri 6zenli bir analizle
ve diizenli bir sekilde ortaya koyan bu ¢alismanin Osmanli kiitiiphanesi hakkinda
calisacaklar i¢in bir bagvuru kitab1 olacaginda siiphe yok. Osmanli diinyasinda
kitap, yazma ve okuma kiiltiirti; okuma tiirleri veya diizenleri; kitaplar tizerinde
diisiilen notlar hagiyeler, serhler veya himisler ve anlamlary; modernlik 6ncesi
bilim ve bilgi anlayisindan modern bilgi ve bilim anlayisina gecis siirecinde kitap
ve kiitiphaneler; egitim kurumlar ve kiitiiphaneler; vakif kiitiiphanelerinin, yas,
cinsiyet, dini gelenek fark etmeksizin bilgiyi herkese engin bir sekilde sunan mod-

ern kiitiiphanelere doniisememe nedenleri; kitap okuma halkalari, kiitiiphaneler
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ve gevresinde yetigen sair, edebiyatc, diisiiniir ve bilim insanlar: gibi konular geng
aragtirmacilari bekleyen heyecan verici yeni kesiflerin yasanabilecegi bazi mesele-
lerdir.

Osmanlilarin diinyasinda kiitiiphaneler ve kiitiiphanecilik {izerine son
yillarda hazirladigi baska bir kitabinin 6nsoziinde ¢ok uzun yillar emek verdik-
ten sonra Eriinsal, “bu ¢alisma oldu mu” diye kendi kendine sormus, “evet oldu”
diyememenin tziintiisiini yasadigini dile getirmisti. Ancak yillardir onun elin-
den ¢ikan makale ve kitap calismalarini okuduktan sonra bizlerin ise “evet oldu”
dedigimizi, hep yeni seyler 6grendigimizi, ufuk agici ve 6zgiin degerlendirmelerle
veya sorularla, bazen de meselelerle kargilastigimizi, en azindan kendi adima ifade
etmeliyim. Ingilizce hazirladig bu kitabinin da Tiirkge okuyamayan diinya igin
Osmanl: kiitiiphanelerinin tarihi konusunda, Osmanlilarin deyimiyle, efradin

cdmi, agydrini mani bir eser ortaya koydugunu belirtmeliyim.

Insan edimi ve bilgisinde eksiklik veya hata olamayacagini séylemek miim-
kiin degildir. Ancak pek ¢ok olumsuz sartlarda, ¢ok eksik verilerin bulundugu bir
alanda, biiyiik bir emek harcanarak ilmek ilmek islenen abidevi bir ustalikla ortaya
cikan bir eser veya miiellifiyle karsilagtigimizda “efendim, o konuyla ilgili su kitabi
veya bu makaleyi gbzden kagirmis, onlar1 kullanmamis” deme kii¢tikliigiini tercih
etmek yerine onun ne yaptigint anlamaya calismak, bir seyi eserinin icine aliyorsa
nedenini, digta birakiyorsa bunun sebebini gormek icin gayret gostermek ve gittigi
yoldan yiiriimek, deneyimlediklerinin hepsi olmasa da, — ki bu miimkiin degildir,
clinkii herkes kendi deneyimini kendine 6zgii zaman ve kosullarda yasar, — en
azindan bir kismint deneyimlemek ve ona gore ctimleyi pisirerek kurmak, emege
ve bilime daha uygun diiser sanirim. 1980’lerin sonlarindan itibaren uzun yillardir
takip ettigim, okudugum ve ¢ok yararlandigim diger caligmalar1 gibi, Eriinsal’in
bu eseri ve emeginin daha pek ¢ok kiymetli calisma ve aragtirmalarin temelini
olusturacagina siiphe yoktur.

Seyfi Kenan

Marmara Universitesi
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Petry, a leading scholar of the political, social, and cultural history of the
Mamluk period for nearly half a century,' has compiled the first comprehensive
volume in English on the Mamluk Sultanate, one of the most important politi-
cal structures in Islamic history. The Mamluk Sultanate: A History, explores the
Sultanate’s history from its foundation to its demise at the hands of the Ottomans
through a range of themes, including its political history, military establishment,

administration, bureaucracy, political economy, foreign policy, and cultural legacy.

In the introduction, Petry begins with an excerpt in which Ibn Khaldan
appraises the Mamluk Sultanate in Egypt and the role they played in Islamic his-
tory. From the formation of Mamluk Studies as a distinctive branch of the field of
Islamic history in the second half of the 20th century,? a large body of scholarship,
especially in the past fifty years, has been produced on diverse topics with inno-
vative approaches. Petry states that beyond providing a summary of the political
history of the Mamluk Sultanate, a single volume that evaluates all these studies
has yet to be written, and his aim is to revisit Ibn Khaldan’s observations on the
Mamluks in the light of recent scholarship. In other words, the book attempts
not only to provide a comprehensive historical narrative about the Mamluks, but
also to reveal how this scholarship transformed the understanding of the history
of Egypt and Syria during the Mamluk period. To this end, Petry organized his
book into seven major themes: (1) a fifty-page political history in chronological

1 Carl E Petry, The Civilian Elite of Cairo in the Later Middle Ages (Princeton: Princeton
University Press, 1981); Petry, Twilight of Majesty: The Reigns of Mamlik Sultans Al-Ashraf
Qaytbay and Qansith al-Ghawri in Egypt (Seattle: University of Washington Press, 1993);
Petry, Protectors or Praetorians?: The Last Mamluk Sultans and Egypts Waning As a Great
Power (Albany: State University of New York Press, 1994); Petry (ed.), The Cambridge
History of Egypt. Vol. 1: Islamic Egypt, 640-1517 (Cambridge: Cambridge University Press,
1998); Petry, The Criminal Underworld in a Medieval Islamic Society: Narratives from Cairo
and Damascus under the Mamluks (Chicago: Middle East Documentation Center, 2012).

2 For an extensive review of the formation of the Mamluk Studies in the West, see: Ulrich
Haarmann, “Mamluk studies — a Western perspective”, Arab Journal for the Humanities,
XII1/51 (1995), pp. 328-347.
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order, (2) the Mamluk military establishment, (3) the Sultanate’s relations with
other polities in the Islamic world, Europe, and Africa, (4) vocations in bureau-
cracy, judiciary and education, (5) political economy, namely, agriculture, local
and interregional trade, and sources of revenue in various periods, (6) cultural
legacy, literary production, and historiography, (7) the rural environment, gender

relations, religious minorities, and Sufism.

The first chapter presents a synopsis of events from the foundation of the
Sultanate to its demise. Rather than a mere political narrative arranged according
to the reigns of sultans, Petry highlights key turning points and critical junctures.
By addressing transformations in the military establishment, foreign relations,
administration, economy, and cultural milieu, he turns this first chapter of the
book into an introduction to the remaining chapters. When dealing with the Bay-
bars’ reign, for instance, he discusses several significant issues, such as his attempt
to unite the administration of Egypt and Syria and to centralize the Sultanate’s
bureaucracy, the enlargement of the Mamluk military cadets, and the re-estab-
lishment of the Abbasid caliphate in Egypt. He points out how the sultans from
Qalawun family, particularly al-Nasir Muhammad, broke the ruling oligarchy of
mamluk amirs and formed a quasi-dynasty and discusses the advantages and draw-
backs of this experience. In his treatment of the reign of Barsbay, Petry focuses on
his rivalry with the Timurid ruler Shahrukh for the custody of Haramayn, and his
monetary reform to regain control of the Red Sea and the Mediterranean trade
vis-a-vis the rise of the European currency in the market. He discusses Mehmed
IT’s conquest of Constantinople and its repercussions in Cairo during Inal’s reign
and how the Ottomans, having escalated their pressure on the principalities on
the northern border of the Mamluk Sultanate, then became the central focus and
rival of the Mamluks. In this way, Petry facilitates the reader to navigate through
the intricate and complex venture of the Mamluk Sultanate by pointing to the

critical moments and transformations in its history.

Understanding the functioning of a polity ruled by “slave-soldiers” requires
an examination of the Mamluk military institution. Petry turns to this topic in
the second chapter and explores a wide range of issues, including the purchase
of mamluks as slaves, the training curricula in the barracks, their manumission
and ranks, transformations in the military training, and challenges in the re-
cruitment of mamluks from various regions. The mamluks, who constituted the
ruling oligarchy, came largely from the Kipchak steppes in the formative years,
but in later periods, they were recruited from a vast region stretching from the
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Balkans to India. Petry dedicates a large section to the educational curriculum of
the mamluks and reveals that it encompassed advanced military training as well
as a substantial education in the Arabic language and religious disciplines. Petry
argues that being familiar with how Islamic law is practiced ruling the society was
an essential part of the education of trainees, who were expected to play an ac-
tive role in the politics of the Sultanate in the future. Once literary and religious
instruction is completed, formal military training begins, focusing on horseman-
ship and cavalry tactics. Upon completion of their training, cadets are manumit-
ted in a formal ceremony and assigned to the military and administrative ranks
according to their qualifications. Petry introduces in detail these ranks and titles
within the Mamluk military establishment -royal mamluks, khassakis, slaves of
former sultans, officers of ten, forty and one hundred, descendants of mamluks
(awlad al-nas), and halqa. Then, he turns to the amirs appointed to senior posi-
tions such as viceroys (na‘ibs), atabak al-asakir, ra’s nawba, silahdar, amir akhar,
hajib, dawadar, khazindar, ustadar, nazir al-mufrad, and the transformations in
authority and duties associated with these offices. Along with the intense group
loyalty (khushdashiyya) that mamluks acquired during their training, Petry tries
to reveal the rationale behind the opportunism and duplicity that emerged in the
competition for power among different groups and that characterized the Mamluk
politics. For him, group loyalty and factional rivalry create a constant competition
that promotes military and political success on the one hand and endemic fear
of betrayal on the other. This milieu of competition and paranoia is the field in
which Mamluk politics was shaped.

In the third chapter, Petry argues that the foreign policy of the Mamluk Sul-
tanate was underpinned by a dedication to maintenance of the status quo, that is,
the coherent territorial unity of the Syro-Egyptian region. South-eastern Anatolia
and Jazira served as buffers that protected the Sultanate from foreign enemies. The
Delta and Upper Egypt serve as major centers of agricultural production, which
supports the military. Linking the Mediterranean and East Asian trade, the Red
Sea is of importance for both interregional trade and safe access to Haramayn. The
underlying policy to maintain the status quo in these regions is characterized by a
commitment to coexistence with other powers, reliance on diplomacy to resolve
disputes and recognition of mutually defined spheres of influence and commercial
interests. Petry scrutinizes how this policy implemented in the context of the Sul-
tanate’s relations with the powers in Syria, Hijaz, Anatolia, Iran, Europe and Afri-
ca. As for the Mamluk-Ottoman relations, the evolving processes may be classified
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as coexistence, escalating rivalry, predicament, and inevitable confrontation. These
processes stem from contrasting imperial ideologies. While the Mamluk Sultanate
pledged itself to ensure order in the Syro-Egyptian region and sustenance of the
ruling oligarchy’s elite lifestyle, the Ottomans defined their legitimacy through
conquests (gaza), and territorial acquisition became its overriding goal. In the
Ottoman’s worldview, the ideal policy was a single imperial power with wealthy
resources to subdue unruly clients and integrate various groups under a cohesive
authority. These contrasting perspectives promoted an inevitable conflict that ul-
timately led to the Ottoman conquest of the Mamluk territories.

The fourth chapter explores the bureaucratic, judicial, and scholarly positions
to reveal the organisation of the bureaucracy, law, and education in the Sultanate.
Petry developed a fivefold typology to these positions as bureaucracy (vizier, nazir
al-mufrad, katib al-sir, ustadar, and nuzzar), civil judiciary (chiefjudge, judge, dep-
uty judge, muhtasib, notary, mufti dar al-adl), scholarship (mudarris and mu‘id),
custodians of religion (khatib, imam, muqri’ and muhaddith), and Sufi mystics.
The biographical dictionaries of the period narrate the education and career of the
holders of these positions - i.e., notables (a‘yin) or learned (‘ulama’) - and credit
them with expertise, status, and authority. Through analysing these narratives,
Petry defines these positions, traces changes in their authority and status over
time, and provides representative examples from the careers of position-holders.
Although he discusses their instruction to some extent, topics related to scholarly

practices and written products are mostly dealt with in the sixth chapter.

Among the most extensive chapters in the book, “The Political Economy:
Contexts of Innovation” addresses topics such as agriculture, husbandry, fiscal
administration, taxation, domestic economy, interregional trade, waqfs, and other
revenue sources of the Sultanate. Petry suggests that the Mamluk regime effec-
tively regulated and excised agriculture and commerce during its formative years,
but in later periods, declines in local workforces due to the constant plagues, land
degradation, privatization of state land into personal domains of senior amirs, and
the increasing influence of other regional powers in trade required the Mamluk
regime to find ways to generate new sources of revenue. For example, the increas-
ing alienation of agrarian real estate from state ownership through conversions to
wagqf, especially during the Circassian period, impelled the Mamluk administra-
tion to expropriate the surpluses generated by wagfs without substantial interven-

tion in designated charities.
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The sixth chapter of the book (Cultural Legacy: Patronage, Audience, Genres,
Historiography) focuses on the written cultural legacy of the Sultanate. During
the Mamluk rule over Egypt and Syria, scholars and bureaucrats compiled le-
gal compendia, commentaries, political treatises, literary anthologies, chronicles,
urban topographies, and manuals of diplomatic. These written products are un-
equalled for their quantity and diversity in Islamic history as a whole. Petry inves-
tigates the motivations behind the patronage of these works by the Mamluks and
other social groups, literary genres, and their growing audiences, and especially
the development of historiography. He argues that the salient feature of Mamluk
historiography is its sensibility and interest to the ordinary world of the present.
While the historians mostly followed the previously developed annalistic frame-
work for introducing events and biographies, they distinguished from it with their

fOCLlS on contemporary experience.

The final chapter discusses new research themes and methodological ap-
proaches that have emerged in the field of Mamluk studies in recent decades,
including studies on the rural environment, gendered issues, Sufi practices, and
the status of Christian and Jewish minorities. As for the latter, despite the general
impression towards the shift of Christian and Jewish communities from majority
to minority during the Mamluk period and narratives related to the destruction of
churches and the discontent with the employment of Coprtic clerks in bureaucracy,
Petry suggests that there is no statistical evidence that indicates a demographic
decline in these religious communities or elimination of Copts from the Mamluk
bureaucracy. While discussing the growing influence of Sufism during the Mam-
luk period, he argues that this development was not against the legalism of ulama
or the result of the traumatic effects of the Crusades or the Mongol invasions.
Instead, the burgeoning interest in Sufism stems from its contribution to spiritual
renewal, cultural enrichment and social equity.

Allin all, The Mamluk Sultanate offers an insightful and enjoyable read with
its multi-layered but cohesive outline as well as maps, photos, poems, and excerpts
from the sources interspersed elegantly among its pages. For Petry, the Mamluk
elite, throughout the two-and-a-half century period, endured in an environment
of rapid change and a world of rising turbulence that threatened stability with its
significant capacity to adapt to the new political, economic, social and cultural
conditions. The book attempts to examine this phenomenon of endurance from
several perspectives through its chapters. Due to this emphasis on adaptation and
innovation, the author particularly focuses on the developments of the ninth/
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fifteenth century, and the formative periods of the Sultanate are relatively less dis-
cussed. However, Petry’s comprehensive book is a long-awaited and much-needed
introduction to the history of the Mamluk Sultanate and an excellent synthesis of

the ever-expanding scholarship in Mamluk studies.

Muhammet Enes Midilli

Istanbul Universitesi
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